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GIANTS IN SIKHISM

Giani Bhag Singh, Ambala  S. Gurbakhsh Singh Kala Afghana

Gyani Bhag Singh and S. Gurbakhsh Singh Kala Afghana are the giants in Sikhism
because they have displayed the courage of their conviction, against fierce
opposition by establishment Jathedars and handful Sikh sects with vested interests,
by challenging the established traditions of belief system in spurious Granths at a
great personal cost and risk to themselves. They believed, as every Sikh should,
that Guru Granth Sahib is the only Guru of the Sikhs for all times and none other.

For the past seven years Sikh Center Roseville has been endeavoring to encourage
constructive dialogue and civilized debate about crucial issues facing the Sikhs in
diaspora and arriving at practical solutions. Part of that effort has been publication
of literature. Gyani Bhag Singh’s book, ‘Dasam Granth Darpan' was banned by
Akal Takhat when Gyani Ji was excommunicated. We have published this book
and are publishing S. Kala Afghana’s book that has been banned by Jathedar
Vedanti even before its first publication. Gyani Ji’s and all of S. Kala Afghana Ji’s
books are available from us. (Please see p.32)

YR 3 HeET YAS I, FEST fon nuer Ieadm= g I
78 U9H few a3 niass 3y, e fen ferg gaaam= 3 |1
feger uov @ I3 v 31 fAY, 98 oz & 9&t T & I
2512 fays ot 913 37 foz A, fonr fer niusr fdeeamiz & I
J? gy ufga feg 2 @ niA, gfenm ABTT AT fesAamz 3 I

ToUs fiw yfaar, niHdtar

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678




The Sikh Bulletin

Tfg usy June 2003

GUEST EDITORIAL
CRIMINAL JATHEDARS
Gurpal Singh Khaira

The Akal Takhat because of its name and also its creation by
sixth Nanak, Guru Hargobind Ji, holds very special meaning
for every Sikh. Its reverence is so deeply embedded in the
Sikh community’s psyche that no one wants to defy the
dictates (Hukamnama) issued by the appointed Jathedars in
the name of Akal Takhat. The position of Akal Takhat
Jathedar has been in turmoil since operation Blue Star, an
Indian Army assault on Darbar Sahib in June 1984.
Politicians, the likes of Gurcharan Singh Tohra and Parkash
Singh Badal, have used this position as a revolving door.
They appoint small people who are semi literate Granthis
trained in Taksals and Deras to do their bidding. Their
education mostly consists of orientation in myths and half
truths in addition to reading Guru Granth Sahib without
knowing its meaning. Once the Jathedar loses his usefulness
to his political masters, he is tossed out like dirty water.
Each new jathedar of Akal Takhat tries to exercise powers,
which neither the position allows, nor he has the moral
credibility to usurp it. It appears that each appointee to the
position of the Jathedar of Akal Takhat has been competing
to show he is bigger fool than his predecessor. Sikh
religion and Sikh community have seen terrible times during
the 399-year history of the Akal Takhat. But never before,
the occupant of this most honored Sikh religious position
had the dishonor to be labeled as Criminal Jathedar by
the media and the large section of the Sikh community as
the present jathedar Giani Joginder Singh Vedanti.
Despite Vedanti Ji’s denials, Khalsa Panchayat has provided
credible proof of corruptions and graft, by Vedanti Ji’s office,
to Kirpal Singh Badungar, President of SGPC. This
dishonor has now also been accorded to the recently sacked
Jathedar of Takhat Kesgarh Sahib for alleged
misappropriations of World Sikh Council funds and other
financial misappropriations of donated property.

One after another controversy has dogged Giani Vedanti ji
since his installation as Jathedar of Akal Takhat. He was
appointed Jathedar on March 28™ 2000 after the
unceremonious removal of Giani Puran Singh. After three
years as Jathedar he had failed to accomplish anything at all,
solve any problems for the Sikh community and fulfill any
expectations of the Sikh Panth so far. Instead Vedanti ji has
created a litany of problems for himself by his actions on the
bidding of sects and organizations, such as Akhand
Kirtani Jatha, Bhindran wali Taksal, and morally
corrupt but powerful Sant/babas. His own basic training is
from his early days with the Taksal. This has firmly placed
him on a confrontational course with the intellectual sections
of the mainstream Sikhs. He is in a box of his own making.
If he tries to do the right thing, he will alienate influential
Sant/ Babas and will be toppled from power just like his
colleague Professor Manijit Singh, who fell like the Statue

of Saddam Hussein in Baghdad. He may even end up in
prison just like poor Kewal Singh, Jathedar of Takhat
Damdama Sahib.

When Giani Vedanti ji was appointed Jathedar of Akal
Takhat he was hailed as most educated and scholarly
individual to ever occupy the supreme religious seat of
the Sikh religion. However, very shortly thereafter many
organizations and individuals, including the Sikh Bulletin,
labeled him as Trojan horse. (SB June 2000, p.2) During
three-year tenure as Jathedar Akal Takhat he (Giani
Vedanti ji) has failed to take any independent decision
pertaining to the Sikh Panth so far.

Since Indian Army’s destruction of Akal Takhat
revolving Jathedars had remained controversial for
reasons stated above in this article but Jathedar Vedanti
had turned out to be the weakest Jathedar so far. Even
though he sought immediate release of Sikh detainees
who were languishing in various jails without facing
trials, to this date he has been unable to get his directives
implemented by SGPC and Shiromani Akali Dal.

His first order of Business as Jathedar was to revoke
all hukamnamas, declarations, or directives issued by
Giani Puran Singh between January 25 and March 28,
2000. In a three pages statement Vedanti ji described
Giani Puran Singh ji as anti Panthic, anti maryada, and
narrow-minded. It went on to say “these decisions of
Giani Puran Singh were due to vested interests which
caused colossal damage to the Sikh Panth”. Yet Vedanti
did not object to Puran Singh’s appointment to the exalted
position of head Granthi of Darbar Sahib. Tradition has it
that no hukamnama of Akal Takhat is complete without
the presence and participation of the head Granthi of
Darbar Sahib. Jathedar Vedanti, through a directive of the
Akal Takhat issued on March 29, 2000, had emphasized
on coordination among all high priests. But the fact
remained that he has failed to ensure the participation of
head Granthi of Darbar Sahib in the meetings of Sikh
clergy so far. Giani Puran Singh ji, head Granthi of
Darbar Sahib, refuses to attend any meeting of high
priests chaired or attended by Joginder Singh Vedanti
ji in his capacity as Jathedar of Akal Takhat

Even though Jathedar Vedanti ji is hailed as most
educated and experienced person with good command
over Sikh scriptures, he edited the book ‘Gurbilas
Patshahi Shevin’. Interestingly SGPC considered this
book tantamount to blasphemy and banned it during
Vedanti ji’s tenure as Jathedar Akal Takhat, even though
it was the SGPC that published that book at its expense at
the recommendation of Jathedars Manjit Singh and
Vedanti Ji. It was none other than S. Gurbakhsh Singh
Kala Afghana that exposed the contents of that book
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grossly anti-Guru and Gurmat. If the Jathedar of Akal
Takhat is committing blasphemy and shows ignorance of
Gurbani and Gurmat how can he be allowed to remain as
Jathedar?

The proscribing of all books written by S. Gurbakhsh Singh
Kala Afghana, even before he was given an opportunity to
explain his position on charges against him from yet
unknown complainants, Jathedar Joginder Singh Vedanti was
pre-empting the publication of Kala-Afghana’s latest book
which criticizes Jathedar for editing and publishing the book
Gur Bilas Patshahi Shevin. (This book is now banned by
SGPC). This may be the most flagrant abuse of the office of
the Akal Takhat Jathedar. This act alone may result in the
final downfall of the rouge jathedar because it appears to
be flouting of law and morality. Jathedar Vedanti ji
criticized his predecessor Giani Puran Singh ji as anti-
Panthic and narrow minded for excommunicating four
executive members of SGPC to pre-empt the move to
remove him. Now Vedanti ji is guilty of the same act
himself.

Kal Afghana’s conclusions on Dasam Granth are supported
by over-whelming majority of Sikh intellectuals all over the
world. The active opposition against his position on
Dasam Granth comes from a Sikh religious sect popularly
known as Akhand Kirtani Jatha, Bhindran Wali Taksal,
and Sant/Baba deras. All of these organizations and sects
promote ritualistic practices and demand parrot like
recitation of Gurbani without any need to understand it.
Further they believe in Guru Gobind Singh Ji to be the author
of every word in the Dasam Granth including highly
objectionable erotic poetry. The jathedar embraces and
promotes Sant/Baba deras by visiting them despite loud
protests from mainstream Sikh Gurdwaras. He rather visit
private homes of the wealthy but gullible Sikhs because of
large dollar cheques of offering for Akal Takhat he
pockets for himself.

While he is prosecuting Gurbakhsh Singh Kala Afghana with
a vengeance on behest of undisclosed complainants he is
completely mute and/or passive on several important issues
confronting the Sikh Panth. Gurtej Singh Professor of
Sikhism in his press note on May 9". 2003 stated some of
these issues. 1) Equal rights of women - Tradition over
Gurbani. 2) Pampering of fake and morally bankrupt
Sant/Babas- visiting deras in Chicago and New Mexico,
USA but ignoring the local Gurudwaras and sangats. 3)
Ritualistic practices at Darbar Sahib — Washing of floors
with milk etc. 4) Issuing Hukamnamas and pronouncing
punishments to enslave Sikh people — especially when his
political masters command. 5) On going blasphemy by
Naam Dhari sect — Rejection of Guru Granth as Guru.

Jathedar Vedanti ji has been indolent in the case of
Raghbir Singh ex manager of Darbar Sahib and at present
personal assistant to the president of SGPC for not
implementing Akal Takhat directive (Hukamnama)
allowing women equal right to perform service at Darbar
Sahib. It is sad that Vedanti ji’s behavior as jathedar of
Akal Takhat tends to confirm younger generations’
perception that religion is today the source of evil.

In concluding | would like to quote Professor Manjit
Singh, Ex Acting Jathedar of Akal Takhat, from his
speech at Samundari Hall on April 10, 1994:

“The service as Jathedar, Akal Takhat is a bestowal of
Guru Granth and Guru Panth. It is on entrustment by the
guru panth. (It means it can be withdrawn by the guru
Panth at its pleasure) In carrying out the service as
Jathedar if one acts under the influence of fear of any
person, any organization or institution, worldly greed,
and shows bias under any circumstances it will result in
one losing (in the eyes of God) in this world as well as in
the next one™.

These high sounding pronouncements are seemingly
issued for the gallery and not for acting on them.
Jathedars are more interested in ex-communicating Sikhs
than propagating Sikh way of life as enshrined in Guru
Granth Sahib. Jathedars ought to realize their job is to
explain Gurbani for the spiritual welfare of the Sikhs
and not control of their minds through threats of
punishments and ex-communication.

*kkkk

LUSTER OF GURBANI OR GOLD?

In the last two issues we have been keeping our readers
informed about the much-publicized visit by our religious
and political leaders to the dera of Baba D. Singh (Daljit
Singh’s legal name). We believe it was not the glitter of
gurbani that brought Vedanti and his entourage to
Baba D’s dera but the glitter of gold. We know that in
the case of a not well-known Kathakar Baba D. not only
paid his fare but also an envelope stuffed with $500.00.
Vedanti must command at least ten times that much.
We know that at least at two houses in the Bay area he
and his entourage received cash. Disparity in payment at
one house lead to grumbling by one who received only
$500.00 compared to $1100.00 to one Jathedar and
$2100.00 to Vedanti. The driver of the car in which these
gentlemen were traveling, Vedanti being in another car,
did not know their names but the pecking order would
seem to indicate that Tarlochan Singh, replacement for
Manjit Singh at Kesgarh Sahib, received $1100.00 and
Ranjit Singh got $500.00 and he was the one bitching
about it.
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The behavior of Jathedars is bad enough which can be
attributed to greed but what is even more reprehensible is
the behavior of American Sikhs who were falling all over
themselves honoring him — to see him and to be seen by
him. In his article, “The man and the office’ (p.8) Dr I. J.
Singh observes that in the august gathering of otherwise
intelligent people no body asked this highest religious office
holder any question about the multitude of issues facing the
panth nor did the reception format allow that sort of thing. It
was all merry making and photo opportunity.

There is a lot of talk at this time about unity between Tohra
and Badal. That there will be some sort of ‘unity’ is a
forgone conclusion. Would it be too much to expect from
them that they should reign in these Jathedars and Granthis
that are running amok in diaspora and bringing disgrace to
their high positions as if they were for sale to the highest
bidder wealthy foreign Sikh totally ignorant of his faith
and hungry only for photo opportunity? Aren’t these
people employees of the SGPC? Shouldn’t they be required
to report and deposit their loot into the Panthic treasury? If
that is done it will take away the monetary incentive to rush
overseas to the dera of any Tom, Dick and Harry.
Shouldn’t there be an official policy of SGPC to ban visits by
their employees to deras and other non-Sikh establishments?

Upon his return from pilgrimage to the dera of Sant Baba D.
Singh, Jathedar of Akal Takhat, Gyani Joginder Singh
Vedanti was asked about the issue of contradiction between
the SGPC traditions and his recent visits to different deras.
Jathedar Vedanti said he believed that there was no harm
in visiting those deras, which had been propagating
teachings of the gurus and gurbani. We would like to ask
Vedanti Ji what makes Baba D’s dera more special than
Dhanwant, Ashutosh, Sacha Sauda, Nanaksar, Pihowewala,
Rarewala, Daudhra, Mastuana, Baru Sahib, Bhaniara,
Harian Belan etc., because if you ask them no body else does
gurbani vichar better than they do. Does the Jathedar of
Akal Takhat think that no Gurdwara in diaspora, other
than this dera and yogi’s ashram, engage in gurbani
vichar? Hardev Singh Shergill

*kkk*k

KALA AFGHANA DECLARED ‘TANKHAIYA’
Tribune News Service Amritsar, May 10, 203

A Canada-based Sikh scholar, Gurbakhsh Singh Kala Afghana, who
has authored a set of 10 books, “Bipran Ki Rit Sach Da Marg” has
been declared ‘tankhaiya’. He had pointed an accusing finger on
Giani Joginder Singh Vedanti for editing a book “Gurbilas
Patshahi 6, which was later banned by the SGPC.

The meeting of the Sikh clergy, held at the Akal Takht secretariat,
unanimously resolved that Mr. Kala Afghana had indulged in
blasphemous activities and contents of his books were against the
Sikh tenets. The Sikh high priests said Mr. Kala Afghana had failed

to turn up to clarify his position, though he was given enough
time. The deadline fixed for his appearance at Akal Takht ended
today.

Mr. Gurtej Singh, a Professor of Sikhism, described the
decision of the Sikh clerics as ‘unfortunate’. He said the
decision was not as per the Sikh traditions. Mr. Gurtej Singh
said he had called a meeting of Sikh intellectuals in Chandigarh
tomorrow to discuss the matter at length.

Earlier, the Sikh high priests had accepted the plea of Mr.
Kala Afghana and allowed him to give his explanation
through videoconferencing, which was later cancelled. Mr.
Kala Afghana had pleaded that he could not appear in person at
Akal Takht due to ill health and his close links with Sant
Jarnail Singh Bhinderanwale. He had pleaded that the moment
he entered India he could be arrested by security agencies.
However, the Sikh clergy justified the decision of backing out
on the videoconferencing option granted to Mr. Kala Afghana
saying that they had the right to change such decisions.

In his last letter written to Giani Joginder Singh Vedanti,
Jathedar, Akal Takht, Mr. Kala Afghana had used derogatory
language describing him as a ‘liar’ and ‘maha pappi’. Taking
serious note of the language used, Jathedar Vedanti said it was
unpardonable. The Sikh high priests said if Mr. Kala Afghana
failed to appear before Akal Takht by July 10, he would be
punished as per the Sikh ‘maryada’. In such a case Mr. Kala
Afghana could be declared excommunicated from the Panth.

The meeting was attended by Giani Joginder Singh Vedanti,
Giani Balwant Singh Nandgarh, Giani Tarlochan Singh,
Jathedars of Akal Takht, Damdama Sahib and Kesgarh Sahib,
respectively, Giani Bhagwan Singh, Head Granthi, Akal Takht,
and Giani Jagtar Singh, Granthi, Golden Temple. Asked Mr.
Kala Afghana had pleaded that he could not appear due to ill
health, which had already been accepted by the Sikh clergy,
Giani Bhagwan Singh quipped he was misleading the Panth.
In yet another significant development, Akal Takht decided to
send a reminder to the state government for banning the
activities of controversial god man Ashutosh.

UNI adds: Akal Takht also endorsed the ongoing efforts for
unity between Mr. Parkash Singh Badal and Mr. Gurcharan
Singh Tohra. Talking to reporters, Jathedar Vedanti said he
favoured the unity move between the two Akali groups and was
of the firm belief that misgivings, confusions and
misunderstandings should be sorted out through dialogue.

On the issue of contradiction between the SGPC traditions and
his recent visits to different deras, Jathedar Vedanti said he
believed that there was no harm in visiting those deras, which
had been propagating teachings of the gurus and gurbani.

On the issue of release of Sikh youths detained in different jails,
he said he would make efforts after the receipt of the list of such
persons.

[ffs Hfs T3 Wiy g f7 ae afeor 1an Io7 ste, Ay edle
Those who have one thing in their heart, and something else
in their mouth, are judged to be false. || 1 || ED.]

*hkkk
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PRESS RELEASE

Jasvinder Singh, USA
Sikh sangats across North America (USA and Canada), U.K,,
Australia and Dubai have called the decision to make Kala Afghana
Tankhaiya very unfortunate and unfair. This clearly makes obvious
the vindictive nature of the Jathedars since Kala Afghana had
exposed their wrong doing through highlighting the anti-Sikh
writings in Gurbilas Patshahi 6 - a book compiled by Vedanti.
Vedanti is the one who distorted Sikh history through the
compilation of the book Gurbilas Patshahi 6. Kala Afghana has not
written against the teaching of Sri Guru Granth Sahib. When a
Hukamnama is unfair it cannot be honored even if the Akal Takhat
Jathedar issues it. Vedanti is destroying the dignity of the Akal
Takhat. There is going to be open defiance of the Akal Takhat
directive until Vedanti is removed from his post and Kala Afghana
given the honor he deserves as a true Sikh. There are plans
underway to honor S. Gurbaksh Singh Kala Afghana, at various
Gurdwaras across North America.

Sadpunjab, a website supporting and promoting his work has
decided to openly defy the directive from Akal Takhat. The books
are available for free download from this website
www.sadapunjab.com as well as another website
www.kalaafghana.com. The publication and sale of Kala
Afghana’s work has not been affected by the directive from the
Jathedars. We want as many Gursikhs as possible to read this work
and decide for themselves who is right as per the teachings of Sri
Guru Granth Sahib. The analysis of Gurbilas Patshahi 6 done by
Gurbaksh Singh Kala Afghana is available online and will be
available in print later on this year. This text exposes how attempts
were underway to take the Sikhs back to Hindu mythology. Once
this analysis is out with the Sikh sangat the SGPC and its Jathedars
will have trouble defending themselves.

In open defiance of Masand Vedanti, S. Kala Afghana’s critique of
Vedanti's book ‘Gurbilas Patshahi 6' is being published by Khalsa
Tricentennial Foundation of N.A. Inc., 201 Berkeley Ave. Roseville,
Ca 95678. All nine of S. Kala Afghana's already published books
are also available from this Foundation. Fax (916) 773-6784, E-
mail:sikhbulletin@surewest.net

*kkkk

WHY THE SIKHS SHOULD DEFY THE AKAL
TAKHAT JATHEDARS?

Is the Akal Takhat functioning on principles of Sri Guru
Granth Sahib?

The Akal Takhat has been an important throne for giving directives
to the Sikhs. The question is of practice standards. The practice
standards have to follow the teachings of Sri Guru Granth Sahib Ji.
The people who have to maintain these practice standards are the
Jathedars. The Jathedars, as per Prof. K.S. Badungar, are hired and
fired by SGPC, which is controlled by Akalis who are power hungry
and under pressure from the Central Government. So you can figure
out for yourself what is the status of the word of Sri Guru Granth
Sahib in all this.

A scholar sends the drafts of his books to the Jathedars at least a
year before publication, seeking direction. Did the scholar get any
direction from the Dharam Parchar Committee? The answer is ‘No’.

Was there any fault finding in the books over the years? The
answer is ‘“No’ again. The charges brought against Kala Afghana
have been baseless. Nowhere has he defied the teachings of Sri
Guru Granth Sahib.

Vedanti asserts that a decision from the Akal Takhat is final.
Then:

- Why was the videoconference with Kala Afghana not
held? To this Badungar had said that they did not want
to change the tradition. But bringing the Chapati
making machine in the langar is keeping the Sikh
tradition of langar. What a joke?

- Parkash Singh Badal was summoned to Akal Takhat
by Jathedar Ranjit Singh but never showed to date.
Was Badal declared Tankhaiya? The answer is ‘No’.
Is this the same Takhat where even Maharaja Ranjit
Singh had to seek forgiveness? Why has Badal been
an exception? Why are there different rules for
different people?

- The ‘chairs in langar’ Hukamnama was a big joke.
How can we justify that chairs in langar were bad
tradition but Chapati machine in langar is a good
tradition? There are numerous other examples of
nonsensical Hukamnamas.

- When Sri Guru Granth Sahib clearly states equality
for women then why have the Jathedars not been able
to resolve the issue of Seva at the Golden Temple?
Because the Jathedars are there to please their
employer i.e. SGPC, keeping the word of the Guru is
not their job.

- In 2000 the Jathedars issued a directive to stop open
debate on Dasam Granth. It has been 3 years. What is
taking so long to reach a decision? What is not clear
about Dasam Granth? There is no way that it was
written by Sri Guru Gobind Singh Ji. They will not
resolve this issue because ‘Kabiyo Baach Benati
Chaupai’ is from ‘Triacharitar’ where bulk of the
pornographic charittars are and this has been part of
Amrit Sanchaar. So if they do not accept “Triacharitar’
then they will have to exclude Kabiyo Baach Benati
Chaupai. If they accept 'Triacharitar’ for ‘Benati
Chaupai’ then they have to justify all the pornographic
charittars as being creation of Guru Gobind Singh Ji.

The ten Gurus conveyed the same message. Their message is
now before us in the form of Sri Guru Granth Sahib. Every Sikh
has to listen, understand and implement the teachings of Sri
Guru Granth Sahib. Our center for direction is under vested
political influence so to expect fairness from Sri Akal Takhat
Sahib in this day and age is a mere dream. Until dignity,
honesty and fairness are brought to the Akal Takhat there is
no reason to follow its directives, which are not in
accordance with teachings of Sri Guru Granth Sahib.

The political environment has gotten so bad that all one can
expect is the control of our Akal Takhat by Mahants. Vedanti
published the blasphemous book Gurbilas Patshahi 6 at the
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expense of SGPC and had it endorsed by 14 Panthic gems including
Jathedars Kewal Singh, Manjit Singh and Ranjit Singh. Why was no
action taken against them? Just because they were politically
important? And it is O.K. for an Akali leader / SGPC member to
knowingly distort the Sikh history through release of this book and
guess what the timing of release of this book by SGPC was, April
1999? This book was originally compiled in 1718 by Mahants and it
is the basis for our current Maryada. It is shocking to hear all this
but it is true. The Sikhs had become word worshippers. That is why
these books made it so far and were being reintroduced to the Sikh
sangat. Now the SGPC will say that they had banned this book but
why did such a distortion of Sikh history and insult to the Gurus
have happened to begin with under SGPC seal. Where was the
Dharam Parchar Committee then? Were they sleeping?

The 14 Panthic gems that supported and promoted Gurbilas
Patshahi 6 (which is now banned) were not called to the Akal
Takhat and declared Tankhaiya. The ban was announced in Oct
2000. There has been sufficient time to have called these 14 Panthic
gems. Did Vedanti, the compiler of this book, ever seek
forgiveness? They talk about Ram Rai’s incident in history on the
stage but Guru Shabad was distorted through out this book, but this
is not Guru Nanak’s Takhat that is why Jathedar Vedanti has not
punished himself and the 14 Panthic gems.

The prevalent practice has been to fear the word from the Akal
Takhat. The present Akal Takhat is just another building. It is a
seat of double standards. Practice there is not per the teachings
of Sri Guru Granth Sahib. So until the honor and dignity is re-
established to the Akal Takhat for a true Sikh there is no reason
to follow the directives of politicized Jathedars.

The time has come for Sikhs across the world to rise against
our so-called religious bodies and establish and practice
maryada as per the teachings of Sri Guru Granth Sahib. Once in
the recent past (1984) the Akal Takhat was physically demolished.
The Jathedars are demolishing the principles of practice of the
teachings of Sri Guru Granth Sahib. The first step is removal of
Jathedar of Akal Takhat Joginder Singh Vedanti for having
compiled and publishing Gurbilas Patshahi 6.

Avrticle 19 of the Universal Declaration of Human Rights:
"Everyone has the right to the freedom of opinion and expression;
this right includes freedom to hold opinions without interference
and to seek, receive and impart information and ideas through any
media and regardless of frontiers." Also check www.article19.org

The ban on books of Kala Afghana is a clear violation of the
Universal Declaration of Human Rights Article 19. How can the
Sikhs not respect the Universal Declaration of Human Rights, which
has defended thousands of them (asylum seekers) facing persecution
from the Indian Government? Let us all protest against such a ban.

Feel free to download these books from

http://gurbani.sadapunjab.com and www.kalaafghana.com Guru

Fateh, Jasvinder Singh, USA
*kkkk

VEDANTI’S DOUBLE STANDARD

Former Jathedar seeks clarification from Vedanti.
Tribune News Service, Ludhiana, May 16, 2003

Reacting to the excommunication of Gurbakhsh Singh Kala
Afghana for his controversial writings by Akal Takht

Jathedar Joginder Singh Vedanti, former Jathedar of Akal
Takht Darshan Singh Khalsa, has sought clarifications
from the supreme temporal seat of the Sikhs on the anti-
Sikh compilation in Purukh Guru, a ‘granth’ released by
Namdhari sect.

In a letter to the Akal Takht Jathedar, he has said he was
not casting any aspersions on the edict, but wanted to
satisfy himself about the status of the granth which not
only challenges the position and authority of Guru Granth
Sahib, but also undermines the concept of baptism by
‘Khande Ka Pahul’ and questions the validity of Panj
Piaras. He said it was unfortunate that Akal Takht took
no notice of the controversy after the publication of the
granth, but took a strong exception to the writings of
Kala Afghana. In fact, the SGPC had honoured some of
the prominent personalities during the World Sikh
Sammelan in 1994-95.

Citing some of the blasphemous statements from the
granth, he said throughout the book Guru Granth Sahib
has been mentioned as Sri Granth Sahib. The book also
says that it is a lie that Guru Gobind Singh bestowed the
status of guru on Guru Granth Sahib. It goes on to
question the very concept of having an inanimate granth
as guru in place of a living entity.” He said the book also
mentioned that the practice of worshipping Guru Granth
Sahib began during the British rule since the Britishers
were afraid of the growing popularity of Satguru Ram
Singh. They impressed upon writers and sardars to spread
the word that no living being could be a guru and that
guru Gobind Singh had conferred the status of the last
guru on Guru Granth Sahib.

*hkkkk

AN OPEN APPEAL TO SIKH LEADERSHIP
Kirpal Singh, USA.

Date: Vaisakh 18, 535 NS (Nanakshahi)
Dear Veers & Bhain Jees,
Waheguru Jee Kaa Khalsa, Waheguru Jee Kee Fateh.
Unlike Delhi, Sri Akal Takhat Sahib is an eternal Throne
of the Almighty that stands for nothing but Truth, Justice
& Fair play. At this sacred seat there is no room for any
kind of Falsehood, Injustice, or Deceit. The games of
Deceit, Injustice & Falsehood belong only to Delhi, and
not to Sri Akal Takhat Sahib. Unfortunately, due to our
prolonged contact with Delhi, quite a few of us seem to
have forgotten the distinction between the two.

Walking on the lines, (and perhaps even under the
directions) of Delhi, the Bipar controlled **Masand
Tolla,” in control of our Sikh Institutions is about to force
Sri Akal Takhat Sahib into committing an act of gross
injustice of Historic proportions. The Masand Tolla,
intoxicated with its power, is on its way to dupe the
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Takhat into denying the process of fair play to a renowned
Sikh scholar S. Gurbakhash Singh Kala Afghana. This
scholar has authored a set of very Pro-Gurmat, anti-Bipar, &
anti-Masand books titled "'Bipran Kee Reet Ton. Sach Daa
Marag” i.e.From the Ways of the Bipars (Agents of the
Brahamanical Snake) to the Ways of Truth."

The game of the ""Masand Tolla", deceit, is already in place.
With the vicious spread of misinformation of the
unsubstantiated fabricated charges against the scholar, it has
already succeeded in duping the Takhat into:

a) Refusing to listen to the Scholar’s counsel, the
National Professor of Sikhism, S. Gurtej Singh.

b) Demeaning the Takhat by counseling it into backing
out of its Takhat promise to listen to the Scholar
through Video conferencing.

c) Demonizing the scholar through taking of the one-
sided "act" of banning of his books without
providing him an opportunity to defend himself.

d) Insisting into calling the Author to Sri Amritsar
Sahib on May 10, 2003, despite being fully aware of
his inability to do so.

From the game of deception being played so far, the mega-
plan of the ""Masand Tolla™ seems to be to dupe the Takhat
into getting the renowned author ex-communicated on one
deceptive technicality or the other. Therefore, please act
quickly before the "*Masand Tolla" succeeds in its game of
tattooing the sacred face of our Sri Akal Takhat Sahib with
an irremovable blot of an act of gross injustice of ""Sach Noo
Phaansee." Please don’t let Sri Akal Takhat Sahib sink
down to the Ways of Delhi. Please help it to maintain its
dignity by following the Sikh Ways of ""Truth, Justice, and
Fair play."
*kkkk
SRI AKAL TAKHAT A SEAT OF

DHAKAY-SHAHI
Kirpal Singh, USA.

Date: Vaisakh 30, 535 NS (Nanakshahi)

Why have the Jathedar Sahiban at Sri Akal Takhat Sahib
chosen the path of DHAKESHAHI (Terrorism) in dealing
with S. Gurbakhash Singh Kala Afghana, a Canada based
Sikh Scholar? Are the TRUTHS, exposed by the Sardar
too harsh to bear? Why are the Jathedars turning pale with
fear of facing the TRUTH? Instead of OPENNESS, why are
they insisting upon a path of deceitful tactics of SECRECY?
Why have they chosen to lower the prestige of Sri Akal
Takhat Sahib by making the Takhat to back out of its Takhat
Promise of holding an OPEN Video Conference with S. Kala
Afghana?

Are the Jathedar Sahiban afraid of the leaking out of the
TRUTH about the hollowness of their carelessly prepared,
baseless charges against S. Kala Afghana? Do the Jathedars
lack the confidence to publicly face the meek Canadian

Scholar? Why do the Jathedars want to hold their
proceedings in Secrecy? Why are they refusing to
entertain S. Gurtej Singh, the knowledgeable Professor of
Sikhism to appear before the Takhat on behalf of the
Sardar? How come they are trying to hide behind some
baseless argument of Maryada? Is their Maryada better
than that of Guru Arjan Sahib? If Guru Arjan Sahib Jee
could allow Bhai Ladha Jee to appear on behalf of Satta
& Balwand, then what is the big deal here? Do the
Jathedars consider them to be above Guru Arjan Patshah?
Since when has Sri Akal Takhat Sahib become a protégé
of Delhi by adopting the tools of its tyrannical secret
injustice, like the TADA and POTA (the tyrannical tools
of the Indian Government used for inflicting injury, and
denial of justice to its minorities)? How can the Beacon of
Eternal Justice, Sri Akal Takhat Sahib, be allowed to
become a Throne of "No Daleel, No Vakeel, and No
Appeal™?

These are just a small sample of questions that come to
mind when one sees the prestige of Sri Akal Takhat Sahib
being dragged into the mud by the deceitful moves of the
present day Jathedar Sahiban. If the Jathedar Sahiban
think that they can get away with murder without anyone
noticing, then they are highly mistaken. The whole Global
Sangat is watching and nobody except some Chamchas
of Bipars (Agents of the Brahmanical Snake) are liking
the spectacle of transforming of Sri Akal Takhat Sahib
from a Throne of Eternal Justice to a Seat of Dhakay-
shahi (Terrorism.)

To maintain the dignity and prestige of Sri Akal Takhat
Sahib, it is requested that all of its proceedings should be
conducted in an open, fearless, considerate, judicial, and
truthful manner. An open Video Conference with S. Kala
Afghana will be a good start. He should be openly and
publicly questioned about his thoughts for everyone to
see. If he is advocating anything that is Anti-Gurmat or
Anti-Sikh, then let everyone see for himself or herself.
The childish and deceitful game of forcing him to come to
Amritsar at the risk of his freedom and life should be
immediately dropped.

No body in the Sikh world should try to expose his/her
stupidity by boasting that nothing will happen to S. Kala
Afghana if he chooses to go to India. Helplessness of the
Sikh World and its inability to get justice for the Sikhs
is too well known. Cases of disappearances and murders
of Jathedar Kaonke, S. Khalra along with thousands of
others are too fresh, as a list of painful reminders. Let
none of us forget that, as a result of Sikh efforts in Hindu
India not a single Hindu Fly even has been punished
for the Holocaust against the Sikhs. For the Agents of
the Bipars, elimination of S. Kala Afghana or of any other
Sikh is nothing more than, just another number.
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Therefore, let Sri Akal Takhat Sahib not become a partner in
crime by its insistence on DHAKAY-SHAHI, to force S.
Kala Afghana to take the risky venture.

*kkkk

THE MAN AND THE OFFICE
1.J. Singh, New York

The question was what to do with the visiting Jathedar of
the Akal Takht.

Some Sikhs remembered that when Jathedar Ajnoha, who
held the same office visited New York, a reception for him
was mounted in Waldorf Astoria, arguably one of the most
prestigious hotels in an incomparable city. It is a different
matter that the function erupted in fisticuffs. | don’t quite
remember how it all concluded because | walked out.
Perhaps about ten years ago, Professor Manjit Singh, who
was then the acting Jathedar of the Akal Takht, came calling
and the Sikhs of New York honored him at a lavish spread at
the Hilton.

Now the current title-holder Jathedar Joginder Singh Vedanti
was visiting. Sikhs were falling all over themselves honoring
him — to see him and to be seen by him. But now some
uncomfortable questions had also surfaced.

Jathedar Vedanti seems like a very nice, genial, scholarly
man. Every one tells me that he is much more approachable
than most of his predecessors. They also tell me that he is
well intentioned who wants to do the right things, but that he
is hemmed in by the political realities in India. All this may
very well be true; certainly 1 am as ignorant of Punjab
politics as can be. But he seems to come with considerable
unwelcome baggage.

I notice that his name (and therefore his office) has been
associated with the summoning of Gurbaksh Singh Kala
Afghana and the banning of his books. Now book banning
like book burning is a practice that, to my mind, is
completely antithetical to Sikh philosophy. The way to deal
with bad ideas is by focusing the light of better and opposing
ideas on them in the free marketplace of ideas, not by book
banning and then punishing the messenger. Destroying the
messenger makes us no better than the Mullahs of Iran and
how they tried to silence Salman Rushdie. It also reminds me
of the old Roman Catholic clergy and how it dealt with
dissenters since before Galileo to nearly the end of the
twentieth century when it finally stopped publishing lists of
books that its followers were refrained from reading. This is
not the company we need to cultivate.

It is also on the watch of Jathedar Vedanti that Sikh women
have raised the flag of rebellion because they are not being
permitted to serve — clean or sing the liturgy — inside the
Harmandir (Golden temple) that is the premier gurdwara of
Sikhs. It is not enough to sing paeans to gender equality

every morning as we do — “So kyon manda akhiye jit
jamen rajaan.” There is absolutely no rhyme or reason to
such a discriminatory policy, but the Jathedar sits like an
ostrich with its head buried in sand studying the issue.

Sikh women the world over are asking that our practices
be reexamined. Why is it that the woman walks behind a
man during the Sikh marriage ceremony? Why is it that
the bride’s father ceremoniously hands her over to the
groom? In the ritual of the Sikh wedding ceremony
(anand karaj) did we merely adapt the ceremony from the
majority Hindu community; Hindus walk several times
around a fire, so we perambulate the Guru Granth. These
are issues that will not go away, yet the office of the Akal
Takht sits with nary a peep.

Our gurdwaras all over the world, including our historical
gurdwaras in India, are built so as to be inaccessible to the
handicapped. Admittedly many were built decades, even
centuries ago. But the world has moved since. Now laws
demand that public buildings be within reach of the
handicapped. | am reminded of the fact that Profesor
Darshan Singh, himself a renowned ragee and a former
Jathedar of the Akal Takht was recently refused
permission to perform by a Canadian gurdwara because
he could no longer sit cross legged — he had both knees
replaced. We need to modify our gurdwara facility to
accommodate people who cannot sit on the floor, cannot
walk in unassisted, need a wheelchair and a ramp. Yet,
the Akal Takht issues no directives and makes no effort to
initiate and impel changes.

The question of the authenticity of major portions of the
writings of Guru Gobind Singh continues to divide the
Sikhs worldwide; the Akal Takht refuses to act decisively,
or even to direct an exploratory, investigative, scholarly
process to deal with the matter. The issue of a Sikh
(Nanakshahi) calendar hangs fire for years, and the Akal
Takht looks for compromises that resolve little. Dare |
say, like Nero it fiddles while Rome burns?

| look at the fact that Sikhs in India are vying to get
reclassified as scheduled classes. Such labels are caste
based and that would be absolutely contrary to Sikh
teaching. What does the Akal Takht have to say about it?
Probably nothing at all.

Then there are the events of 1984. How many Sikhs were
killed in those dark years? How many were jailed for
years without trials? There are no numbers and even now
19 years later there are no efforts at accounting or justice.

Think for a moment. The holocaust occurred in the
1940’s. Sixty years later the fate of the Jewish victims is
still being investigated. Guilty Nazis are still being
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identified.  Oral history projects across the world are
documenting who did what to whom, so that the world would
never forget. The evidence of atrocities against the Sikhs in
1984 is still available but is becoming rapidly tainted and
degraded every day. (Do not forget that uncounted Sikhs
died in 1984 at the Akal Takht and in the Harmandir.) If the
Akal Takht will not take the lead in preserving our collective
history, who will?

Our history also lies in the rare and handwritten documents,
many of which were destroyed in 1984. Other documents
and artifacts over time have become the property of a few
families, but they really belong to the nation. How to
preserve them and yet make them available to people
worldwide and to scholars is a question that we ignore only at
our own peril. Who better to lead us in this in the name of all
Sikhs than the Jathedar of the Akal Takht?

At a more personal level a book ostensibly edited by Jathedar
Vedanti himself has become a lightening rod for criticism,
but there is no systemic effort to evaluate it.

While major issues facing Sikhs remain unresolved, the
office of the Akal Takht remains embroiled in local election
disputes of gurdwaras or the matter of legitimacy of langar if
it is served on chairs and tables, rather than on the floor, and
that too in gurdwaras thousands of miles away, in local
conditions of which the Takht staff remain entirely
uninformed.

I have not raised any issues of which most Sikhs are
unaware. These matter invade our consciousness everyday.
Yet at the reception for the Jathedar, no one raised any such
questions. No one initiated an honest debate. But then |
have to add that the format of the meeting did not permit any
debate or discussion.

It is as if to question the Jathedar would be disrespect to the
office. | suggest that this attitude emerges from our Indian
cultural heritage, where people in authority — parents,
teachers, religious icons, even politicians and statesmen must
never be questioned. A knee jerk response of respect and
affirmation is the only way. | add that this could also stem
from our colonial legacy when we had masters, but | suspect
that the feudal Indian society with its caste system had
perhaps already broken the spirit. The spirit of free inquiry
and the emphasis on accountability are inseparable and
essential, but they do not seem to be in the Indian cultural
ethos.

Let’s look at the President of the United States. | am aware
that the office deserves respect, even if, at times, the office-
holder does not. The classic examples are Presidents Lyndon
Johnson during the Vietnam years, Richard Nixon during his
Watergate saga, and the current occupant of the office

George W. Bush through much of his tenure so far. Most
Americans are able to separate the office from the man.
We have enormous respect for the office but this does not
automatically translate into similar reverence for whoever
happens to sit in that chair. His legitimate orders are
obeyed, but analysis and criticism of the man can and
does occur; in fact it never ceases.

The best example of the separation of the man from the
office that | can think of occurred some years ago during
the Presidency of Richard Nixon. The President was to
honor American Nobel Prize winners. One man, Linus
Pauling, who had won two — for chemistry and for peace
— spent the morning outside the White house protesting
the Vietnam War and then he dressed up and entered the
White house for the ceremony that honored him and
others like him.

The first action was his view of the President’s policies.
Linus Pauling had the citizen’s right and the obligation to
dissent, and he did so. His second action was respect for
the highest office in the land — that of the president. In
fact, not much later, Richard Nixon left the Presidency in
disgrace. In retrospect, it was the man that was degraded,
not the office. And that is how it should be.

Sometimes the office makes the man, other times the
man shapes the office. It is a lesson that we Sikhs need
to learn. We need to keep in mind that it is in
discussion and debate that we sharpen our focus,
define our goals and hone our skills.

*hkk*k

DISCOURSE WITH JATHEDARS

Dear Editor:
For a couple of days, the Jathedars of Akal Takhat,
Anandpur Sahib and Patna Sahib were available at
Chicago. The local dera Gurujot Parkash run by Baba
Daljit Singh had invited them among two - dozen
religious and political personalities to attend a ten-day
long Keertan Darbar. The management of another local
Gurdwara situated near Palatine has repeatedly filed their
objections with Akal Takhat that by responding to Baba
Daljit Singh the Takhat Jathedars are actually
promoting Derawad. Baba Daljit Singh justifies the
single person management on the ground that it is free
from bitterness of group-ism and politics. Baba
promotes his political interests by purchasing personal
publicity and comfort when each and every one of his
guests vie with each other to shower lengthy praises for
inviting them, from as far as India.

Mahabir Singh Dhillon got permission from Baba Daljit
Singh to talk to the Jathedars only for a couple of minutes.
The room was full and we could talk while standing only.
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Sardar Dhillon expressed his concern about the incident of
T.V. Showing Sikhs beating Sikhs in front of S.G.P.C.
Offices in the Darbar Sahib complex. And I also said that has
given a very bad and shameful image of Sikhs worldwide.
Jathedar Vedanti jee did not respond but the Anandpur Sahib
Jathedar blamed the hostile media for it. Then | expressed my
concern that root cause of problem is that we have no sound
system in place that could ensure persons of merit coming to
occupy the seats of religious power nor we have any system
of checks and balances that could safeguard against any
misuse. Though the Guru’s edict is, “Takhat bahe Takhte
ke laik”. Resultantly we had to face very ridiculous
situations about Langar Hukamnama, another one issued
not from the Takhat but from Guna hundreds of miles away.
However, Jathedar Anandpur Sahib dismissed our concern
saying they have already written to S.G.P.C. Then | presented
a copy of my book titled “Evolution of Khalsa- Sufferings
and Successes” and invited their attention to page 4
containing the proposal of worldwide electoral college of
2000 electing a council of 200, further to elect an executive
of 20. Page 5 proposal is about the Jathedars and runs thus:
“proposed minimum qualification for a Takhat Jathedar is at
least an M.A. in Divinity, Sikh history, religion, research in
Gurbani, 5 years term. (Renewable for one term), Bheta
Rs.15 to 20 thousand, car with driver, house, medical
allowance.”

With me, | had a few sets of 3 papers pinned together. One
was a copy of an E-Mail sent to Baba Daljit Singh requesting
him to adopt the loving title of Bhai instead of Baba or Sant
Baba. However, he claims “Baba is my first name and not
an assumed honorific title”. The other was a copy of a
highly well balanced editorial written by Punjab Times. It
was having a fair proposal to solve Afghana problem. The 3™
was my own article as published in the Punjab Times dated
March 15, 2003 about the subject of The Sikh Institutions
and Kala Afghana. While handing over the set to Jathedar
Akal Takhat I was explaining to him that the contents of all
were principle based and not personality based. On hearing
the mention of the mere name of Kala Afghana the
Anandpur Sahib Jathedar Gyani Tarlochan Singh left his
seat and advanced towards me to say that “ We have
already decided about him, make no mention of him”.
Then 1 told him that you have yet to hear him on May
tenth. Then he reacted: “Send him”. (What arrogance!
ED.) He was told that Kala Afghana couldn’t come because
of warrant of his arrest. Then the Jathedar said there is no
such warrant. | argued that he has repeatedly written in his
books that the Govt. of India had twice approached the
Canadian Govt. to apprehend him. Then the Jathedar said that
Afghana was telling lies and making excuses. Again |
reminded the Jathedar that Afghana has written several
letters to you repeating the same fact and “ if you are so
sure that there are no warrants then just write to him like
that.” His reply was, “ Why should 1?” | said, “Because

you are saying so.” Again he said “ no”. Then |
remarked that, “ You are saying something but acting
differently”.

Then | started addressing the Akal Takhat Jathedar that no
writer is ever 100% correct; the ratio of 49 to 51 provides
the acceptability or otherwise. Then | posed a question to
Vedanti jee as to whether his writing in Gurbilas
Patshahi-6 is 100% correct? His reply was that he has not
written it. | replied, “You edited it and recommended it”.
He enquired whether | have read the “bhumika”. | said
yes and added the mere putting of a vague caution that
there are some erroneous facts and the readers may check
up does not absolve the editor from his responsibility to
ensure that the content does not contradict Gurmat.

I questioned the Jathedar as to what extent the Parkash of
Dasam Granth along with Guru Granth, as at Takhats
Hazoor Sahib and Patna Sahib, is in accord with the
Panthic Rehat Maryada of 1945? At that the Patha Sahib
Jathedar left his seat to come near me to pose his
question to me as to whether | have read the Jaap Sahib or
not? | replied to him that here the question is different and
it is whether the Panthic Rehat Maryada at both these
Takhats is being duly observed or not? At that, Sardar
Bhajan Singh Ahluwalia, General Secretary of Delhi
Gurdwara Committee approached me to say that if I let
him have my papers, he will correspond with me, after
due study.

The above facts show that the attitude of Jathedars
towards Afghana is hostile. As such they should
themselves withdraw from judging the case of Kala
Afghana. To ensure impartiality the matter may be given
to a panel of retired Sikh Judges whose majority opinion
should be binding on all concerned. Such an arrangement
could ensure to look as if justice is being done.

Sincerely, U. S. Gill, Arlington Hts. U.S.A.

*hkk*k

TJIHEHT M3 TIHETHT

UIH Af3ag Gar famrat Afdeg fiw /@t @<=,

TTIarg 7 & ysHTl Taarg 7 o g3 1
HEt 10,2003 & w3 I ©Ig9 Afog 9 wifenr
TAHSHT AES € AT Y3 Jfemr
At Ha® 5 1
fir & e Qufs 3 mmft A &y o U= I 3f% & AT
HTEG Hfe H3T HaT S S w11l IS IH I S AT ar
A3 39 || 39 Aex af 9w fag adt A &dt mie 39 111l
JTQ || 7 3T I I3 et 35 & ASH HIE T & ||
39t gUA & HE JE Af39E & fesmr 1211 a7 famrfefs my
g% ufefs ws ygg wmaafg || 39t AIfE 39 F9er U9
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THe & Afg 131 foms s fag a9n & 7er A9 & 7T
Ercill] wgwmwmﬁaﬁwﬁw 141101571

27 SHY, HoIEd 10 HEY, 2003 (Wiar: 749)

JIat I8t A BF fos It € 39 gaHeH uzs & fHient 7
vy Ht ARZ 99 99 fiw Aoy ¥ et 3o At afoar m
i3 B TaHE"T A JI6 B 3T TH ¥ AST I%¢ HG &
fea»nﬁrﬂtﬂwéfm?ﬁﬂ?ﬁﬂ@faws?ﬁﬂaﬂwwww
iy it T gaHe USs fUg ¥ € He &9 et famn € A
et 38 T |

favgsr Afos g3t T f& @/ & JOHf3 wierg RO I <
Waﬁﬁlwﬁammwmmﬁr
Hgﬁwﬁwmﬁwmﬁuaﬁ?m@ YJHI OIH Yd'9
S (At HiEtes REEe 1998)u75r31@u333ﬁwm§ma
T9q J;

(3) &y &g Ia:

1.HIE, HAe, di9rse, gHaele, nifex Jg fegan &% A
&3t W9, a1 U9, fHTdTH &% T93T T Iaudinr § A i
2.3-nEE 7 uf3z & o urE T

3.3 gdIE T |

ATIIA M TAINS & & A € & d96 T

5.3 SH(SIMEH, 7T, UA3, Jalt6 »ife) T93T 5" |
6.3M9Hf3 3 fedu STt ARAS a96 T

7.3f03 &9 3Tt 3% a96 T

iy 7 T JAIHEH WMEHS 3TEt Jragur fRw 7 & Budes feo
I 3% &t oiFt, U wy At @B fezr famr a9 fa, “falfa
et gragun flw /t & &7t 39 3 o9 I F MUASt 596 &t
fez” Budaz &g wom &dt J1 &t 1998 3 fug firy Ifos
Hower fe9 St Ag it argt I 77 |

Af3arg War AT 7t & d=t Jud #39 A FHS aH<T & Hag
WHJT J=9T AR & ST € UST 5.1 MEHT T IB & A5t
J<at ?

TH & »id IE YI9aT & TIHG i3 IS I 3 3.3 ' o13T
7 Hoer I

3.5 ¥ A 9 37 niyggT T8 A3 UEd Sz o <t ot fhaH
&t F9T , AEET € &M € &6 3% HHIT aHSt et T &
399 < g °F Is|

“ug we 60 HHT IHST HET A9 Uie g6, fegt fev fex A
g i @ T AaeT I ANt anet T HIZ yurs aes fiw
T8 3 36 979 79 Hag o3 st 9e Is . (feg feze
@t I fa oo Ao It gww o3 T F T8) . wwT yus I
nigeTg 7 HEg it = &t yug dgadr 7 (3T eFdita)

BuIa3 5.6 &t fenemr Af3ET U & I fsy nigA &St I

‘H: yaH fiw oe8% & JegHeH o € 393 © HI-ded

T M3 yus 3w ffw ges 87 a9 frgr ffw sfons
TH © 996 € g3 gfonr 9T, AR § ame feu fAdt &
THHE v & 33ur famrm fegd T AEeg mushit
Uit YR AT ¥ 39 feast @sh-eSht arst & 2t nid-
Uy g9 A I

Af3arg Gar AEwg i, o &g gt 39 7T RS aHet &
HEg wiy 1t T niftiarg 839 o9 a1 »Be ? ug »iy 7t
w3 fe9rd 9399 Afvg €t oes ¢ fiee fea!

U 7t 2% went famr g €1 Wt FEERH 9 J1
RS9 War AEES g ,HY J37 3t Ag9 Ie¥ J UT wehff
&t AEEg Ht ot HBIST d96 & WJE JI€ FI&T IT IS ?
AT At vy 1 7Y € €999 © HY AT 7 , a9 38
grgguA fiw & I5 fadft 793 Hedql

16 Aae) fa st FuesT @@t Irafas™m USHdt 6 YRS &
Rz UgHar feg' a=s U wad yHar €t fsust er ur 3w
ﬁwaeﬁmﬂﬁemwawqw%%ﬁ
m%amaéﬁwmﬂﬁamwme
mgmma?waaﬂﬁwywaaaﬁma
AT 7 Hot F B ¥ &7 g, FTETFTES‘B@?T@HUFBB(
Ewmzfra?a‘df‘esf?gﬁrwérm?ﬁwaﬁ
mwmmw

Af3amg war AET9 1, IT Sudas a3 © Ae™ fev fo &
oy 3ae fg viud fazmg 37 ot wiy It TuR & B2t T fer
&t for @9 aF 9% adt SISt 7 ARl | IE fanat 3
i it @ @& &t faor |, (fx famrdt HAdls Frog it 9o
%ﬁ%ﬁ%ﬁﬁ)g‘smwwﬁlw;ﬂnﬁw
I AW 7 @% (8 AONe &% AU=E3 i3 et
“Fafamm uAETd6 S g dfF Arfoy #t €t gadt v owa
I, BR = 7 IAg aﬁmﬁwm@waé]@
U@U]“Eﬂm@w@wau

IIHMT 3 86 X B9 25T 3% Fa1 7 Ael J, 8F Hewe' &
m%emmt@@zéﬁ&ﬁmwaﬂa
2

Af3ad Wal AEET ft, THEIT »ygd & HEg H3=S my
ﬁammaﬁwmmm
& Ha3™ ¥ 3 AUAC 37 Nt 1 ug AEeg A REE
W&Hﬁwwﬁr?aﬂ%@aaﬁ?

foHasT Afoz sat T fa &/ & 3% § & fegoe dT
JIHS wigHT AU < & fqussT g3at #
Af3ag Afas, Fae3 fiu, widtar
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A TSt At <% A9 SfenT famrr
Je3" Tt gHeEge HST 9 HEt 2003 & yEa wigEg, ¢ ABET
CEIEIRS) mwemﬁgmh@wMMH
Jogur W S@migars” & MUE Ud UF 596 ®et a8
Waﬁémwﬁmmwﬁmém?
@WUWWWW%‘U’WW@H@WW
@Baeze?fawgmfaﬁezrwmmuﬂwa(%va?w
J)%ﬂﬁaﬁwmmlmﬁwm&ﬂ?ﬁﬂlx
T AF18 TEeTH IFES F9ET IIA HEIS At I T TH
A, &t e sOFGt 37 @ 39 fegar I fE fx IS

HtE |

Mm%wéwwa}aﬁgim
ETH"BHT ufgdt @9 1993 feg =t At w3 Qast & gouges
YRS, “ WH H'H &9 HIY S5 1996 f&g| “fugs ot A3 3

Y o H9dr FS?T]%HEI’ES’H]OU’HB&TEUWU??UH&?
&€t wiegdt 7 FIt HAET e st Ifend|

H 319 g9dife Afag &t € 400 A% Yy 83F< © AEU feg
At St ARE & fomrdt AT Fw St mE SToiaHs
frw & Aues |, “g9 faom usEd6” & U8 AIHT &% 8
o 319 UF BT vieHS AATS @ At |13t H| faR few (R
Ae 3 ) U8 &t Jo & Hos IS & yrmAT U39 T9d
T
(’1)“%3mﬁ?”(ﬂﬁwaz—rﬂ31ﬁw#r)
(2) “FeR”(A8<T 99995 AW 2I37)
(3) “MeSt AE"” (AETS et Horts fiw 7t )
(4) mwwﬂy(ﬂﬁwgﬁmmﬁ)
(5) “MeuH HIr3” (Aue= iy 7 39)
(6) “ Afaz 3 AHA (A: Hor3 fAw 7 a&a3T)
(7) “€ mae” (for: A3 fiw & HAdS)
(8) “GH3ardt fenmtm” (far; AR iy # IEag )
(9) * FBuTE §eH” (E8l fiw #t HEETS )
(10) “fef3ara yrsa & yaHes Aadt ASt fiteat”
(far Afoeg fiw 3B=37)
(11) “g9 A’ ( B afded fAw # F9)
(12) “39 faom € HU AU & A9’ (far: s&<3 frw )

(3) “»Eet AR (FEEY 3 Ham3 fiw it ) yHAr U397
IR fAw omicarsT & feadt foet

“mier §T AU fiw Arfag fammat Afdeg fAw & & Aufes
fazrg o9 fesant 3oug foea J9 U39 wiw yuz I famrm
W!MEW?W?WHWW@E@W
mw@ﬁsmmaﬁﬁﬂ%mﬁwm
F& FIHY T Hga © fas SuE @ feees 6! ¥ Budas
< feg a9 & A e & He e faat fa i v S
Afag enrar AUTfes fer UAsa © feq & nivg &dt ufsnr, feg
@9 T fa § fea <t A39 67 uRsa AET a9t et filw
Afog T €6 AT a® W8T 3J, U A= dt H& aF faus

T AHT 3t a1 Sfear, 3T 19 USHTT & ST AIt YRS
wwwmaﬁmwwmgméf
SfiTe St 33 firdt gt I vuE I feer < faar o,
ug fer /9 wiAT Age odt At I Afenm 7 fom 08 i mrfos
t I for AgeT o9 Bt /| Buds HE fw Afog <% @&
%%Wﬂﬁ%ﬂf%?ﬁlwﬁrf‘amméﬁasm
ﬁwfegaamﬂﬁwaémﬁgmaaﬁ?ﬁnm
Wi 3T 5t U X 1Y <% 87 yAsa feu ot et famr
A

(H&H3 fAw A8=< 10-11-2000 )

(Frelt YFAT U39T &9 Usd #t Wiy It wiemr %o H&7)

(4) “ISfe®H T HU AJY (AEET 3T 3<s i )
IR A somicarsT & fedt foat

“ i Y9y fadrg & 36 fa vy @t & A7t a9 g g
ﬁmﬁemgmﬁmméfwmm
JoHf3 & At I35 yEs ISt I1 fefsom & et &
aﬂﬁgmﬁmu@ﬁaﬂﬁmmmmuﬁ
mwﬁwalaﬁwwaﬁuﬁwﬁmﬁ
Hﬁﬁalwmwwﬁémmﬁmw
Ulmﬁawﬁw%ﬂmwwmmw
@WWMWWW?WW@Q
mmwwafﬁuaﬂgﬁmaeﬁmwﬁ
fazmaﬁg@rﬂzﬁﬁéwfuwaamgmaww@w
aaatrm»ru;ﬁammrr%ammaw;ﬂ il
Wﬁgﬁmﬁﬁzgm@mf&bﬁamﬁ%ﬁa
IIHES T A o3 &t Imardt I fauds ot 913 & At 83y
Ulfﬂumﬁﬁgﬂwgfﬂw—sw»@wmm
Tt fay A3 frdt fom FY ygeRht 3 fom 3w Um &
HU3 39" 837 A9l 7| (3=S fAw AEeS & 946 Ht
19-11-99 )

(7) “€ Fge” ( far: A3 fiw At HAd®)
famrat grar fiw fega gaH-aH faf 3 fae™?

.O9HE A®Jag aHl © Sudas AIg-AHSt SF%
@u—a' TS T i gt § I ot udEe M & 89
Mﬁmmﬁéﬁéhﬂwﬁﬁuﬁzml

AETg ‘ﬁwmnﬁa”‘wﬁammﬁé
%éﬁ?%m—ﬁﬂgéﬂw%vmwg??amﬁﬁ,
I 7 8gf T »uE f A 3 ATE-HHS CHS 9 HE  TE%
famr i, 3t 897 udfia FETaS & a3z AT, W3
AJI-AHSt &% Ifonr eAe e 9, Ud, H'9d Afdas
fedu, WA I3 AT SHE & I 1”

fugaz:- for Adt wes T fUgaz 7 gme feg famrat smar
<9 fer yaa Ht:-

famrst 391 flw At 3 fommat A3 fAw HAGS < fidg ey
AHTH AN, o 33 J e, fam o9 391 fAw & 98 €3
foor el A & fem @ frafes, wud fiz 3 9%
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fsaeeast, famrat 93 fiw I3 &t “Ht T999 Arfog wif3As”
& o3, Tﬁﬁr@rﬁwﬁmfﬂww HH@HFI"TWS’HS’
mfos” W@éﬂ%ﬁlﬂ%ﬁrwn@wamw
%mwﬁw%@aﬁwﬁwmﬁﬁ‘u“mw
7t 39| o€ feg 3= Tgfznn

(fiFus g9sms fAw @t 3t Afgg fity HgaT 572 a1 & Toee Afg3)

et It 37, “Hiong & 3 3x BI9 o o A ¥ nuE
W@Wamﬁwﬁmmwﬁ@ﬁlﬁwa
AgeY des fHw € 5 890, ‘99! § aAect @1 Ho &
Wwwémwﬁé@ﬁé%%@ﬁwﬁéﬁfmﬁa
FALS! Jgt ¥ gu feg & yuz 97 wisA9, © 9 fammw
LFBWU‘TG’%WHW#TE’TW%GWW&F@W@H
@@Uaﬂ—daﬁ?ﬂa?wzﬁm@aﬁwaa?ﬂ?ﬂm@zﬁ
%UWM%(G@H@)%GMBTMMH
BuIas yASa & TUR & fonr

“F T@Edre fEaw It St UASS SUR d9< Ao J 3T miAt

Afgge usar & @A & fordsT Aoz a3t T fx €5, Adr w3
mmﬁamyﬂwmwmxﬂﬁgmsf
Wﬂaﬁmzrzﬁwwxzﬁmaaﬁr#r

rag Afgs, AdeHI3 TR, niHdtar

*kkk*k
frd a1 g 45 U39

T, Hesar
A3 fifu 79T, =9, 35
92 HEY 003

feg vsg =3 It Y &5 Uzt 9Et I, fa AEeg Afdes fu feeizt =8
friu fegdt w3 3 ufoa fE8 I8, »3 »as I3 Ffde T g wge §
Srfed 391 &5 =93 d UE ¢ 931 9 <9 fore =6 goaum iy
IBNETS & IsHEM I3 € fE3 fopr J1 fa fa A A Ry fegot
I B 0IS IUI A € gUIH »Eaet § Ry B fegu Tt
=gfar we faor 31 fer 3 ufos' fae fa famrst fE3 fiw, st goy
e fE3 fomr /i, »3 feg' T Has T omiE, was 3u3 Afag T 789
mfosrs, 28 feg § Tur Ua IS four 3 fid’ 3 Sfesaet <t worel =
Hait aret /i €7 39 fea =t 2, g gosun fiw &5 Sfesrat 3 gt
ol

HZ I 2y =51 95 feg 3, fa oA 2 593 iy = ala 3 a3 Ene
Fa st 591 A € fiy fage waadt fanrst 3 fag 99 9= =t &t
Uge, »3 89T €3 farem g4 fan T g9 f&3 »uet g2 5= §T Ja
feest mfag 3 85 T AEM T fors' AT, gIg9ur il T T3 fI9,
Tg3 A9 fid 3wy ugs 3 =39 1, 33t 9T =T sEt J)

FoauH fRw = maeT fee=i=l o cagm 8r A gy Jferr, Ae 65
T, HHE! g9 IHSt T TUgH YI'3 SHe! =8 YIH3 “IaefasH
yzadt 8= iy faddl faze T Asy fav ufgs wiaetas I8
T BUT TS FUIANG T g6 atts 2 0ia I gfumrn feg fase amm
f&9 gogum flu & ez Fear QHeE! goerg ysSud dHet &
Aat-aeHt =uR § sEt /Y fer fagme T Hues Afdes fiw feeist
W3 3 wHIAR i Js1 fer fags B f&9 sa YR u3d 9
gg3 feuist mfog 3wy fou 3 wruet yrm 3 52 32 I, fan
=t yret §: Horl3 fAw 3 »ug qq »Egeg 2000 § U U3 IS
F3t Jet i fen fage f&9 & & 3 g9 AioTs = Sfenst ot
Jet 3, TSt weadl © 5Tl OR fazw <9 79 39 su=a mfas
g »iars ©= = fEe] U39 adt Hiowr famr, 99 ofgafse Afas
=F I JgTET w3 fE g3 § J=d & TL, BF ufIma T wd
H3 Ml & = S JgTEe M3 I &od °= i ¢ el el ANs
82 USHT T US HI A €1 g8 € =9 U Je fafr Sfewr Ji
feg 3 frge TIs5a J Yot fesH 3 593 591 Ji fae=Ft mfos & “gs
e =B BY T fI9 feg @ fsfor I fa “Fag fer (g <t
TTgonrfant fE9 Wz o »rdg I A 3t oAt AHST fa ST aaA
AgEd J feafzwr I faoz 97 Frgax J=ar IAT "y Wee Sar
Fae JI

82 USHJ € 8oo FF' 3 BUT o UIMHA 6T oI J=, 3 85 &
feg o= far <t os3 &9 oot 3, fa 8o R forst € vdu 9
J=U

HIATE cI=t W3 I3 T ‘Fue HAS' °F B © Huu fI9, A9 H
T: foqurs iy 5399 yos »3 : Horl3 iy Ageg § s o3,
fa grgedm fifu S 35 fag=r 29 fouz & sEi ¢ SEls € AT
My et JI5? 3 o7 Aeed @ €39 |, fa 85 3 feg =t
yzehil de J TiEl, 61 oo »ias U3 Afgg 3 feg 2n U39
A3t J famr #h w3 O HeA3 fAw T <1 Tru3 67 U39 3 I5 »3
fea 79 Ue fo3m T g9 f29 Ua &9 feg fegg U a9 &3 fa
69 Ya = =t 31 fer T fese O Harlz filw 3 1§ fea =t Sfmr
fa 85 & fea Inct seel Hl 67 3 feg ¢ seis’ Maeg Afogs §
feshr mo1 fern 3 fiu e 3 fa Ageg wfoggs =8 €1 U3g Adt
s T U, G5 S goTum fiw I fazs § S § S &
YIS &It it A wiers 3wz mfog 3 8§38 I feutst mfog &t ao
2I=I! 2003 § HIFTD CHIRMG =6 o131 281 foaafSa &9
feerst mfog =8 feg & faor famr 9, fa € A<t It guidE &t
feg erf € Heu &9 Jrct J9=8ed, ug €9 dret =t & Ig=et
et w3 =H faaceafimu =% aH ogd, T/t 999 © 3, fee3t Afas
T qo0 HEl 003 I UFTS Tt »E eFB HeEe Bg 99 83 a'
WIS U3 Afgg =B € »S 2003 T 58 wen U3g f€9 90 Hed
2003 S FIIEEH fAW § »Es U3 AfdE 3 UR J J »uehi foust
T FURCIAgs O BEl Hiewr Jfewr Hll fag ¢ seis 3 fezam |
Jferr J, 89 7 It Fuds fonest = fage ffg Uz, 31 8o M=
7o J fa Sux & = it J1 fee=3t wfog fer uzss &9 fag
Uz, fagfa €5 & go=um ffw & mar 2 = ufas It He g Jfemr
Jfenr 31
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Ufgs ers frgs e i mfgs <t 28 »ageg 2000 & Higa <9
Jferr & =3t A, fAm Hifea <3 ARfees fMw »=<9e fAgs HHet
It T Heg & I, HS Fol 55 J1 FEed feest 2 Wt B =8
féshis HardR f&9 24 »EgEa 000 § IITHH Ay & fas= €
9T, BUT M3 <3¢ 3 Usdl 8¢ T3 fars gu=fenr famr /i

THT eAS Aaed € 8 MUS 2003 T Hifca &9 ol qt fagst 3
&5 sar 23 famr »= feg vgg 4 wis 2003 § fefafs S5ty 3 st
mfog 3 UR I © FE 9 € »s 2003 3 fou Uss <9 fem &5 ©
T3 Jet 2 fadg adt I3 Jferr 31 Je J It S frge 3o fase
f&9 sehi ¢ Hele © Heu 9 Fe, w3 fage Aahr 8 59 fEshr
TEMH| 8 M 2003 G fI3 € 86 © I96 feg A fa gooum fAw =8
feut gafasm uzadt 8=t gigael 1 areel 3 f93 91g T98 Afae
= FA=Et 3 Uy I 2 WS 2003 S fffed st 3 fe ot AL =
T o5 oF ot AR 2 2 iy feodt aan = 33 gew JI fer
BT TIS! &5 JIIuH iy S Febi faze 3 86 8 »s 2003 § T
&ar f&3" M3 q0 HEL 2003 § IBIETS & WS I3 Afod 3 A =5
fos & <t Y=o ot i3t fagfa feeizt mfog § 39 3, fa feg faza A
qo HEt 3 Ufgs' I guU Tt 3 88 »R B T FEMH & ot SeEar?

g eAE feezt Afgg & g8 fAd »must 20 s 2003 & mgler
29t T fead 9 wue Saug 29 feg fao, fa go=um fAu 3
gggel € wgw ¢ fearfsr 3 »R R 9t ¢ & fan goerd &S Sse
fgz 7= "3 & It fer & JEt Ho 5= »3 feg faurs caic S »uaa
f&9 gfur 31 Jgat & T1s feg J fa fe=3t Afog =5 »fA 39 ot =t
U39 gigEel € waE § fearse € AU RS 7ot oot S famn feg
fors fom g=e T 3oz foz famr I, fem g9 3 feui=t Afag O
©H A< Ja|

FI=uH fAW & q0 HET 2003 § IBUEMN ITI € J HETd HIITS &
A: o Ry o3 famrst a1 fw & B &S Jfer A

H Igsur ffw 2 79 91 =9 593 3 favrer Areargt due I T 998,
feg Higgn Jge T fa feg mom fee3t mfos »R 89 © Iy J9d
T 99 AaTd =25 dfeere! 131 At J1 #3 fen € €39 Uudl e
Jet 9diEt 31 3 3 fid fagat 3= = foag €39 7ol H I3 fRY
T g3t I9v 7 9 60 = fag ug wruet I & segel e 83t
Jo J AT ol we=d’ 3 Wello & 9 o " BF § UZ & I¢ o=l
A9\ T Ay et fadea! ot mHse 3 it = 391 U 3 3t &
ad 33 maw, fagfa Iel uafia w3 Ydua sisg fiufeatt aH a9
IJ T, W3 we TE! iy UIFt 7 a2 = e a3t 39!

weflg f&9 H i Ue 3 feg Aes 7ga Use 99w I fa, Il was 3u3
WEREl Faa f3aceafau =5 ers Hede Set 32

e =8 AH <9 fen 3r Fedt Fgst MR fEa faloe =t adt Sist
Gt
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GURTEJ SINGH vs

GURCHARANJIT SINGH LAMBA
Alpha Punjabi television recently hosted a discussion on
the writings of Canadian author Gurbakhsh Singh Kala
Afghana. The discussion featured SGPC National
Professor of Sikhism and retired IAS officer, Gurtej
Singh, and Editor of Sant Sipahi, Advocate Gurcharanjit
Singh Lamba. The following is a useful review of the
discussion that was posted anonymously on an Internet
discussion group.

“Well in my opinion, Sardar Gurtej Singh came off
much better. He was clear, concise, confident and knew
exactly what he had come to say. He did not appear to
have appeared on the show to defend anyone or their
views, but more impressively appeared to be declaring his
opinions. Sardar Gurcharanjit Singh Lamba on the
other hand was continually referring to written
quotations that were unnecessarily long and in some
respects inappropriate. He was repeatedly ruffling
through a pile of books and papers with numerous
visible post-it notes. His agenda was crystal clear in
contrast to Sardar Gurtej Singh's in that he was there to
attack GurtejSingh and Kala Afghana. I am a law
graduate and have taken part in countless debates. One of
the fundamental traits of a good orater that | was taught to
recognise was based on body language. From the right
body language comes success with your material and on
this count Sardar Gurtej Singh won out. | would like to
make clear that | have made no opinion in regards to the
subject matter and my views on the respective parties
beliefs. Simply | have assessed at your request the
perception that | had of both men's appearance in the
debate”.

[Contributed by Puneet Singh Lamba, Founder, The Sikh Times
http://www.sikhtimes.com ED]

*kkkk

AN INTERVIEW WITH
PROF. DARSHSAN SINGH

For the good of Sikhism, politicians must be ousted
from Gurudwara administration. Prof. Darshan
Singh, Former Jathedar, Akal Takhat Sahib.

Q. Singh Sahib, you have had a brief stint as Jathedar of
Akal Takhat, and you are regarded as the foremost among
those 'Ragis’ (singers of Gurbani) who, through the
medium of 'Kirtan' have made true and faithful
explication of Gurmat. You have observed Sikh leaders
from close quarters and your reading of Sikh society too
is beyond comparison. What would you like to say about
today's conditions?

A. Truly speaking, today's conditions are similar to those
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obtaining during the time of Guru Tegh Bahadur Sahib. At
that time, Guru himself was living, and so the truth came to
light soon. Today the 22-pseudo claimants to Guruship are
doing greater harm than they did at that time. Rather, today
every ‘Dhirmalia’ has started calling himself *‘Guru Panth'.
They have usurped both political and economic power. With
the help of money power, they have come to possess
'religious authority" also. 'Religious authority' is the backbone
of a nation or community. The stranglehold of politicians,
bereft of righteousness over this power, is proving to be
highly detrimental to Sikh religion.

Q. Talking about religion, would you like to say that the
situation is worse than that prevailing during the time of the
'mahants’ (priests)?

A. Yes, it is worse than that. Whatever the ‘mahants’ did,
they did so openly and their actions were transparent
also. Today's politicians get everything done through
their hirelings by sitting at a distance, and they
themselves go to the extent of asserting that they do not
interfere in religious matters whereas the fact remains,
however, that it is their will that prevails in religious affairs.
Whether it is the question of selecting SGPC President or of
Akal Takhat Jathedar, all decisions are taken by the
politicians and they do so keeping their own interests and
convinces in view. On high positions too, the political bosses
appoint those persons who are ready to dance to their tune-
no matter, what their merits or demerits are. They are
appointed in an arbitrary manner, and so are they removed in
an equally degrading way.

Q. You too had accepted the office of Akal Takhat Jathedar,
but you resigned after a short period?

A. When during SGPC General House meeting, they
(members of the SGPC) did not give up squabbling and using
abusive/foul language in the august presence of Sri Guru
Granth Sahib and did not agree to show due respect to the
Guru, | did 'Sukhasan' (closing of the holy scripture) and
tendered my resignation.

Q. What do you think, should be done in the present
circumstances so that Sikhism can prosper once again?

A. The first ting we have to do is to liberate the
Gurudwaras from the politicians. People working in
Gurudwaras will not be able to do their duty honestly so long
as their nose-string is in the hands of politicians. If politicians
continue to dominate Sikh religion for another five-seven
years, Sikh religion will suffer irreparable damage, I tell you.

Q. Do you want to say that religion and politics should now
be separated from each other?

A. The closeness between religion and politics meant that
the politician should act as per the principles of religion
and after taking guidance and direction from it and that he
should manage religion in accordance with the dictates of
politics. Today, the politicians who talk in term of
'politics and religion being one' in fact misuse religion for
furthering their political interests, and they do not serve
religion at all. When the BJP leaders say this, their one
and only one aim is to gain political mileage by
misusing religion. This is fully applicable in the case of
present-day Akalis also. The Guru-bestowed doctrine of
'miri-piri* was not wrong. It was a valid doctrine. But if,
by repeating the refrain of "religion and politics are one",
politicians make their politics establish its hegemony over
religion, we will have to think in terms of ousting
politicians from the Gurudwaras at least, if we want to
save our religion. By doing so, religion will be saved and
so will be the Gurudwaras, and the doctrine of 'miri-piri’
will also remain intact. This doctrine is needed more
outside the Gurudwaras that is, it is needed where the
politicians or the ruler tyrannizes the people, where he is a
tyrant or a dictator. A politician seeking guidance from
religion is one who dispenses justice to the people,
grants due recognition to them and regards himself
not as the ruler but as the servant of the people.
Repeating a principle in the manner of a parrot often
proves non-productive also. It has to be seen why a good
principle has started yielding negative results and what
amendments it requires. Remove the causes, which have
made it yield negative results. In this way, the doctrine
too will be saved. But if no effort is made to remove the
causes, which have turned it non-productive, then
gradually people will start finding fault with the doctrine
itself. Principles are laid down for the guidance of the
people, but when we give them the shape of rites and
rituals, they become a problem with us. Nations and
communities, not aware of the changing situations,
destroy even good principles by turning them into
rituals. But awakened people find some way out to avoid
ill effects of bad customs and rituals even. If by remaining
a slave to the dead tradition, we continue offering lip
service to the principle of 'miri-piri', it will produce only
negative results for the Panth. But if by understanding its
true meanings, we stop the gurudwara administration
from going into the hands of politicians, then first of all
religion will be saved, and secondly, we wont be
disappointed and disillusioned with the doctrine itself.

Q. What would you like to say about the way SGPC
authorities got the 'Satnam-chanting' Khalsa Panchayat
workers beaten up by their hirelings?

A. It was a very cheap and ignoble action, which
deserves the severest condemnation. Sikh congregations
have every right to lodge a peaceful protest in front of the
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SGPC office. SGPC officials' statement that this cannot be
permitted within the Darbar Sahib complex is not tenable at
all. The 'dharna’ (sit in strike or picketing) was not being
offered in Darbar Sahib at its 'parkarma’ (circumambulatory
path round the pool), rather it was being done before the
SGPC office. The committee office is separate from Sri
Darbar Sahib. Within the Darbar Sahib precincts, one cannot
go with shoes on while in the SGPC office, all go about their
work in their shoes. Sri Darbar Sahib is a sacred place. It is a
place of religious worship. The SGPC office is neither a
place of worship nor is it a holy one. Even there, the Khalsa
Panchayat workers did not do anything as was unbecoming
of Gursikhs. Remaining completely peaceful, they were
going there while reciting 'Satnam Waheguru' (True is God's
Name). The treatment meted out to them was in no way
different from the one meted out to the Akalis by Mahant
Narainoo. It is beyond me how any Akali can behave in such
a manner. Only a person in whom religion and
righteousness are dead can treat his opponents in this
manner. Even if the congregation indulges in some
wrongdoing, it does not behoove the managers of a religious
institution to make a devilish use of power and usurp the
Sangat's right to protest or to present a demand or a
memorandum. Surely, no Gursikh can do so.

Q. What would you like to say about the way S.
Gurbakhash Singh Kala Afghana is being sought to be
harassed and humiliated by summoning him at Akal Takhat?

A. The issues raised by S. Gurbakhash Singh Kala
Afghana are perfectly valid. | have also raised the same
issues in ‘Ujiaro Deep' and in my forth-coming book
Brother Kala Afghana's problem is that he does not know
how to put restraint on his language and he needlessly makes
people around him his enemies. About me also he has used
the expression 'professional ragi'. This is not a good way of
presenting one's point of view. Whatever may be the reason,
but if he changes his style of writing only a little, then, as |
have stated earlier, the issues raised by him deserve the
attention of all of us. There is nothing wrong in summoning
him at Sri Akal Takhat Sahib, but it will be difficult to
answer why they did not give him any reply when, before
publishing the books, the writer had sought their opinion
and direction regarding any shortcomings, failings and
mistakes in his writings. A writer will be guilty in the eyes
of only if he publishes a book without sending the manuscript
and seeking its direction and guidance thereon. Even now the
Akal Takhat Jathedar can give directions to the writer after
getting the opinion of scholars, but he cannot be equated with
those writers who did not seek Akal Takhat's direction at all
before publishing their works.

Q. What would you like to say about the manner in which
Sikh women are being denied some of the rights that Sikh
men enjoy in Sri Darbar Sahib?

A.In Gurmat, discrimination between man and
woman is a sin of ignorance, and not of our intelligence
and understanding. In my press statements also, | have
made it clear that doing so will amount to renouncing
Gurmat. If this anti-Gurmat restriction was imposed
during the time of the 'mahants’ (priests), it will in no way
be proper to continue with it. After reading my statement,
I got a phone call from Head Granthi Giani Bhagwan
Singh asking me not to support the demand raised by
Sikh women. The argument he gave was that bad
elements would also start coming and their interest would
be limited to teasing the ladies. He said that this had
happened on many occasions earlier also. He used some
words, which | cannot utter from my lips. | observed
that if it had happened earlier the negligence was theirs,
but if he was worried about the future, I could tell him
how to avoid any taking place for sure. Gurmat has to be
enforced in toto and removing every obstacle or hurdle in
its path is even more necessary. | am sure that Sikh

women will get their rights soon.
[Courtesy The Spokesman Weekly's Monthly Issue April 2003]
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SIKHISM: ACADEMIC FORUM

Guru Nanak’s Mind & Historical Research
Part 3 of 3
Sulakhan S. Dhillon, Berkeley, CA

To assess the impact of the medieval period on Guru
Nanak though a complex problem, we only reflect, in
general, the spirit and the impressions of the medieval
religious reality that appears to be hovering on the
horizon. We have discussed this issue, more in detail,
under the heading, Medieval Religious Reality in the 2nd
part of this series, published in the May 2003 issue of the
The Sikh Bulletin. Now, we will, in this discussion, only
recall the spirit of the medieval religious atmosphere at
the time of Guru Nanak.

10. Medieval Religious Spirit

The distinct feature of the Bhagti movement, at this time,
was that it was appealing to the common man, and
popularized the awareness of religious vitality, and
seemed to bring God closer to man. This added new
excitement and meaning in their lives, and the effect of
producing a new religious consciousness in the society. It
also produced new and popular literature, music and art,
depicting the scenes of the stories and moods of the
saints, which transformed the spiritual landscape of
Northern India. Since its contents came out of the
classical Hindu, Sufi, and Islamic traditions, it did not
push the traditional religious ground away from the
people, but instead pulled them together in a new
religious fervor. The devotees or the Bhagats brought
Rama, Krishna and the face of Allah closer to man’s daily
life than perceiving it far removed on the metaphysical
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plane, which had been the case for centuries. Now they could
feel and experience a religious spirit in their bones, through
its poetry and music. The Bhajans and Qwalis that made
religious experience vital became part of daily life to make it
meaningful. Such a spirit easily crossed the rigid lines of
accepted religions. Bhagats such as Kabir, who spoke boldly
against the strict Islamic or Hindu restrictions that held
people to the repressive lower status of social existence,
began to feel freedom in their minds. This new spirit of the
age was readily accepted and united people, giving them new
hope. The effects of this new spirit have been long lasting, in
certain layers of society, which, for a sensitive eye, are
observable to this day. Bhagat Kabir and Farid are often
quoted by people in their conversations. People became fond
of engaging in Mahrfat (inquiry among the lovers of the
transcendence). Guru Nanak was fond of such occasions as
evident by his Bani Sidh Ghost and the conversations with
the Sufis, particularly with Sheikh Ibrahim of Pak Pattan, as
referred before. Guru Nanak, being a mystic himself,
attracted Sufi mystics who felt kinship with him. One can
experience such a spirit present as one reads or listens the
Bani of Sheikh Farid. His Bani lifts the mind to the truth of
the eventuality of human life on earth. This brings universal
truth to the mind of man.

The Classical Hinduism came into contact with Islam as well
as with Sufi mysticism prior to the 14th and 15th century
which brought new dimensions of various religious contents
and mentors together. Some scholars rightly classify this
period as having the plurality of religious traditions. It
brought the unity among other mystics whether of Hindu
orientation or Muslim. The full credit for such a spirit of
religiosity goes to the Bhagats like Kabir Farid, Mira Bali,
Nam Dev, Guru Nanak and others. The respect of the
Bhagats, who spoke fearlessly and gave people confidence to
pursue religion on their own freed them from listening to the
Pundits and their rigid methods of tapas which were full of
restrictions. The rigid dogmas of the traditional religions
began to crumble, which benefited the lower social classes,
who have been oppressed in the class distinctions for
centuries. These factors cross-fertilized and produced a new
vital reality of its own.

This new reality produced the dynamics of mysticism and
humanism. The Bhajans of the Bhagats and their writings
achieved supremacy. In this atmosphere of romantic love of
the divine, in which bhagats were speaking freely, brought
hope to people for their salvation. In a sense, Bhagats,
including Guru Nanak who delivered the new vision of “
life divine” without the hierarchy of Brahmins made the
growth of Sikhism easier since his message of
experiencing God within man, coincided with that of the
Bhagats.

Such a spirit of the poetic age of religious mysticism does
blur the clear scholarly distinctions of the contents of
traditional Hinduism, Islam, Buddhism and other system
of thought. The use of common words to express the
religious experiences of various leanings and their usage
got cross-fertilized. Terms such as Gian, Muksha and
Virag are strictly meaningful during this period since they
commonly lead one to what the Bhagats were saying in
their writings. This terminology leads one easily to trace
their Sanskrit origins. This factor further complicates the
intellectual distinctions and meanings and usage. Terms
such as Hari, Bhagwan, Khuda, Khassam, Rahim, Maya,
Sahj and many others, created a new complex of language
(milieu)

This trend of common usage of language encouraged
unity as well as opportunity of open interaction among
many Saints, Sanyasis, Bhagats, Yogis and Fakirs. Also,
the elements of Sufism, for instance, blended in the
literature of the medieval period and brought the
philosophical and religious meanings of the terms such as
Fana, Baka, Hallal, Hukam, Raza, and Sahj into the
common and popular usage. This situation obviously
presented some difficulties in the effort to trace scholarly
origins of religious doctrines.

The overwhelming impact of the cultural, theological and
linguistic milieu of the medieval period also created a
paradoxical situation for the people as well as for the
scholars who sought a more clear logical ground to seek
historical links to some of the religious movements. How
would you deal with the cross-cultural terminology such
as found in the writings of the Adi Granth? This period
creates a new field of religious reality in which Arabic
and Persian terms such as Ishag, Mohabut, Rte-rung,
Parvardghar, Khair, Bakshundgi and many more occur
and makes the interpretation of theology rather difficult.
These terms indeed became part of Sikhism and bring
new understanding of other traditions closer. The
meanings and the usage of the terms like Raza, Sahj,
Saien, Hari, Maya, Hukam and many others of common
usage, would strike a strong cord of possible historical
connections and legitimately suggest that there could be a
possible link to Guru Nanak coming from other religious
traditions. The meaning, and the usage of the commonly
used terms in each case may coincide in spirit but in
actuality such terms may belong specifically to another
religious tradition.

Guru Nanak, being a medieval man does not mean that
his own vision is wrapped up with the other medieval
religious contents and may have made it impossible to
emerge independently. What could possibly prevent it
from happening? How and why revelations occur, we
probably will never know. All we have is the power of
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reasoning and beyond that we may have to have a
supernatural capacity to know for which human beings
are lacking.

During the 15th century onwards for about another 300 years
or so the political effects on the cultural history of Northern
India are predominantly of Mughals. This effect is
continuous since the Muslim population in India has grown
large enough to sustain it. Islamic culture does claim the
second place. Therefore any development in the Indian
culture of religious nature will always have Muslim reactions
to it.

Modern India, with its large population of Muslims, Sikhs,
Hindus and Christians, constitutes a new political and social
reality, but clearly maintains its medieval religious character.
It has hammered each religious tradition to the understanding
of the limits of the other. In spite of the occasional conflicts
the reality of each tradition is fairly safe.

Both Kabir and Guru Nanak’s thoughts, coinciding with the
overall message of the Bhagati movement, added to the true
spirit of humanism. The liberal elements of Sikh theology
following Guru Nanak, continued to be practiced on the same
lines which is evident by adding Bhagat Bani of Muslim
and Hindu saints in the Adi Granth by the succeeding 6th
Guru Arjan (1563-1606). Emperor Akbar, who advanced his
own new religion along the similar liberal lines called “Din
Allahi”, coincided with that of the Gurus. Khushwant Singh
states,” Emperor Akbar was impressed by the Guru’s work,
for it echoed the beliefs he held sacred. On one occasion he
stopped at Goindwal for the express purpose of meeting the
Guru”. *° The social distinctions of the caste system and its
rationale were challenged by this new message of the Bhagti
movement as well as by Guru Nanak’s teachings, which
evidently put Sikhism on the road of acceptance and growth.

Hardly fifty years had passed, when the Mughal policies
under the Emperor Jahangir, during the early 17th century,
contrary to his father, posed harsh policies to squelch the
growth of Sikhism. The death of Guru Arjan by torture in
1606, changed the social and political course of the Sikh
tradition altogether. The Sikhs adopted militarism, as a way
to protect themselves. His son, Hargobind, who was a young
boy of only eleven years at the time, was entrusted with the
enormous responsibility of defending the growing Sikh
community. As the community grew the struggle for its
survival became intense and reached to a crescendo under the
tenth Guru Gobind Singh who during the late 17th century
openly showed defiance and challenged the emperor
Aurangzeb. Mughal policies forced the Sikhs on to the path
of open warfare. The 17th century relays a spectacular series
of dramatic events of the political struggle of the Sikhs
against the Mughals. It demonstrated how religious tradition
survives under repeated loss of spiritual leadership.

The political realities of Northern India, under the
Mughals, revealed what the Bhagati movement tried to
achieve. This situation created a paradox for the people
who cherished humanism and love of liberal theological
values, but ended up in serious and continuous religious
conflict with the political power of the Mughals. This
situation had a long lasting effect on Sikhism and changed
it from a contemplative community into a community of
brave soldiers. The modern India seems to be deeply
caught up in uniting Muslims, Hindus, Sikhs and other
religions under the umbrella of a secular democracy,
which still is a distant dream. Hindu nationalism seen to
have a different dream for India, which obviously
threatens to destroy Humanism, ushered in by the spirit of
the medieval period. Generally, man yearns for peace and
love of mankind but it is always a little yonder from
where man lives. India and its people are no exception.

11. Monism & Monotheism:

It is necessary to distinguish Monism and Monotheism so
that we clearly understand where Guru Nanak’s belief
system is based. The definition of Monism is the belief
that there is ONE ultimate substance or principle, whether
mind or matter like water, earth or any one physical
substance as source out of all that is created. But
Monotheism is the theory that ONE GOD is the source of
all the creation. This distinction is elaborated by the
evolutionists (scientists) and the religionists (believers in
God). Guru Nanak’s Karta Purkh is an active creator of
the world phenomenon, which makes Guru Nanak a
Monotheist although some scholars inaccurately consider
him a Monist. Among the early Greeks, Monists such as
Thales (580 B.C.) held that the water is the basic stuff out
of which all things are made We perceive both Kabir and
Guru Nanak, contrary to seeking the one source of
physical reality, holding the belief in One God, are
Monotheists rather than Monists. We classify Guru Nanak
as a qualified monotheist (one God with specific
attributes) as has been previously referred. Both Kabir
and Guru Nanak believe in ONE GOD but with different
emphasis and variations. Guru Nanak’s concept of God is
very specific in the concept of Karta Purkh. It is
authoritative and judicial.

Many Bhagats of the medieval period are generally
nirgunias, mystics believing in God without attributes as
pure spirit. They posed no threat to Sikh theology, since
they al are Monotheists hence complementary. To clearly
perceive Guru Nanak’s Monotheistic vision J. S. Grewal
indicates, in his discussion and quotes Majeeb M. by
saying, “Guru Nanak was not a reformer. This simple
but refreshing enunciation is followed by the logical
explanation that: ‘we know he was not a Hindu who
appealed to the Hindu scriptures in order to reform
Hindu society. We know he was not a Muslim trying to
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eradicate evils in Muslim society by speaking to Qur’an.
Further more, in the teachings of Guru Nanak, there is no
attempt at a reconciliation of Hinduism and Islam; both
are set aside in order ‘to get at the source of religion
itself’. Guru Nanak is thus “ an originator, a founder for
his own ideals, he speaks with the voice of authority
which appears to spring directly from his moral and
metaphysical convictions.” %.

It is very complex problem to assert that wvarious
Monotheistic thoughts may be connected somehow. As we
briefly scan the world’s Monotheistic beliefs, we find the
belief in One God has been perceived and practiced in many
religious traditions long before Guru Nanak. During the first
half of the 14th B.C., Tutankhamen, the Pharaoh of ancient
Egypt, held the belief in One God and commanded his
subject to follow it. Judeo-Christian tradition has Theistic
belief in its roots called Jehovah (God) and holds the
prominent place in the Bible, which is believed to be the
word of God. Jesus Christ claimed to be the Son of God and
was sent to this world by him so that mankind may be saved
from original sin .The Islamic tradition held the notion of
One God since the 7th century, almost seven hundred years
before Guru Nanak. In the Greek tradition, during the 4th and
5th century B.C.Plotinus, Plato, Aristotle, and others held the
belief in One God. In Greek mythology, like the Hindu
mythology Gods and Goddesses were worshipped quite
commonly. Some were clearly defined while the others were
assumed to exist. During the medieval period in Europe, the
scholastic philosophers argued vigorously to demonstrate the
existence of God so that people would believe in Him. The
effort of man to know God, in almost in every human
tradition, has been the concern of man. Although the
knowledge of God does not go beyond faith in Him but faith
is not knowledge, it is a dynamic of experience. It is
important for man to have faith so that he finds some
authority, beyond himself that guides this world including
him. This seems to be main reason people believe in God.
Those who deny such belief have their reason to do so.

In Hindu tradition, Brahman (God) has always been in
existence in its Vedic roots. Sankara, in the 8th century,
interprets Vedas and glorifies Brahman in developing the
theory of Transcendentalism (Vedanta). Ramanuja, during
the 11th century develops the theory of Theism while
critiquing Sankara’s Vedanta theory by saying that his God is
somewhere in the sky and cares little for man and this world.
In the 13th century, Ramananda brought these ideas to
Northern India and developed this as ground for Vaisnavas.
Its Theistic elements gave rise and vigor to the Bhagti
movement that has widely influenced the people of Northern
India. In fact, many scholars attempt to link historical threads
of Bhagati movement to Guru Nanak, coming out from
Tantric Yogis and Naths as well as Kabir.

Radhakrishnan holds the opinion that there are
independent grounds for the development of Theism in
India. Guru Nanak’s vision stated in Mul Mantra as in
Jap Ji, the first Bani of the Adi Granth sustains his theory
of Monotheism.

12. Sant Bhasha:

Guru Nanak, being a medieval man used medieval
language called Sant Bhasha. What is Sant Bhasha? It is
not a specific language but a hybrid of many languages
and regional dialects. The language of the Adi Granth
therefore is a common reservoir for all this terminology
that connects back to Hinduism and Islam. Gurus
successive to Guru Nanak have made ample use of these
terms. For example, the term Khuda a-e that occurs in the
Adi Granth 32 times, which Guru Nanak uses 11 times.
Kadar occurs in the Adi Granth 32 times and Guru Nanak
uses it 11 times, Kadar/kadru occurs in the Adi Granth 4
times and Guru Nanak uses it 2 times, Kartar/kartari
occurs in the Adi Granth 52 times and Guru Nanak uses it
13 times, Karim/karimu occurs in the Adi Granth 9 times
and Guru Nanak wuses it 3 times, Khasam,
/khasami/khasamu occurs in the Adi Granth 175 times
and Guru Nanak uses it 55 times, Bhagwan/Bhagwanu
occurs in the Adi Granth 59 times, and Guru Nanak uses
it 1 time, and the term Hari, occurs 9289 times in the Adi
Granth but Guru Nanak use it 588 times. > Guru Nanak
used more Lehndi Punjabi than other Gurus while Guru
Gobind Singh used more Brij than other Gurus though his
writings are not part of the Adi Granth; nonetheless, it is
part of the sacred writings of the Sikhs. Macauliffe says, “
the medieval Indian dialects in which the sacred writing
of the Sikh Gurus and Saints were composed. hymns are
found in Persian, mediaeval Prakrit, Hindi, Marathi, old
Punjabi, Multani, and several local dialects. In several
hymns the Sanskrit and Arabic vocabularies are drawn
upon.” %, As the Bhagats and Sants of the Northern
region of India, including Guru Nanak, freely traveled to
far off places they met and conversed with diverse people
incorporating the new terminology in their conversations
and writings. These terminologies carry various
meanings, shades and hues whose analysis has bearings
on the accuracy of relevant belief systems. They are
extremely important to deal with which will involve
philological and etymological considerations.

C. Shackle, who classifies the Adi Granth’s language, as
‘The Sacred Language of the Sikhs’ (SLS) which is
composed of three sources namely, Torki, coming from
Islamic tradition, Sahaskriti, coming from Hindu tradition
and South-Western, from Regional sources of the South-
West, says, “The core language of the AG- that mixture of
Punjabi and Western Hindi (including Khari Boli and,
later especially, Braj) - as completing the set of
dichotomies suggested by the three peripheral varieties.”
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# These views are also shared by Harkirat Singh who states,
“The language used by the Sants and the language of the Adi
Granth does not have any standards of usages. Guru Nanak
used his native Lendi Punjabi, Farid used Multani, Kabir and
Namdev used Purbi-Hindi and Marathi. . The terms like
Devas, Datas, Avtars, Kadar karim, khuda, Ishag, Muhabut,
Parvardgar, Khair, Bukhshandgi, Hukam, Raza, Saein, Sahib
and many others are commonly used by all the Gurus and the
Bhagats in the Adi Granth. Guru Nanak is a frequent user of
many of these terms. Therefore, it is plausible to seek
historical links from relative religious traditions to Guru
Nanak whether these links are valid and verifiable is another
matter. As we seek the genesis of Guru Nanak’s thought, our
treatment has to go clearly beyond linguistic meanings and
expressions, otherwise we will under assess the nature of his
theology. After all, words and sounds, the body of any
language, are only vehicles for the actual experience of the
mind. Language carries, not makes the mental reality
whatever its nature may be. The reality of any language is
only real when we communicate, write or utter a sound. It is
a tool of expression only. Mind, not the language, is the only
source of creation and experience. The language of Sant
Bhasha in which Guru Nanak is supposed to have written and
spoken with other seekers, therefore is strictly a medium
without which it would have been extremely difficult to
communicate. In Buddhism, for instance, silence is
considered a language, which means that the expression of
the body without sound is perceived as a language in itself.
They call the complete silence of a Zen monk, portrayed in
art and titled, “thundering silence” which for an ordinary
person appears to be a contradiction in terms.

Since the language and the substance of the belief system are
two different categories. We need to perceive their workings
together while recognizing the conjunction of the two. Belief
system is primary having its own substance and category
while the language is secondary tool, a vehicle to carry out
the belief system to others, is a separate category. Therefore,
we have to perceive Guru Nanak’s thought, in the category of
the metaphysical reality of his mind, transcending the
ordinary language category. Without this distinction it would
be difficult to perceive the true nature of Guru Nanak’s
theology.

Our concern here is to examine the role of language and its
terminology as it is used in the inferences and becomes the
tool of history to draw historical conclusions. The various
terminologies suggesting connections and influences on Guru
Nanak, therefore, come under strict analytical scrutiny,
whose validity may be difficult to prove. Previously, in the
early part of our discussion, we have analyzed the term “Sahj
“in this context to show that it failed to work as an evidence
to show Kabir’s and Nath’s influence on Guru Nanak. The
same treatment can be applied to other terms that are
commonly used.

In Rag Maru, Mohala 1, in the 22 Sohlas, the reflections
of Guru Nanak’ mind, using Hindu terminology,
describes the nature of the divine Being, prior to the
creation of Vedas, Shastras, and the Puranas including
Krishna and the Gopies. . This belief of Guru Nanak in
this context, clearly establishes that his vision has to be
perceived beyond the heavy use of Hindu terminology It
is hard to understand some of the scholarly views of
Dorothy Field, T.C. Archer, Tara Chand, Hew McLeod
and several other western scholars who hold the view that
Hinduism more than Islam provides the ground for Guru
Nanak’s theological vision. Similarly, inferences used by
other scholars based on the terms like Hukam, Raza
Saien, Patshah and others assume to show the influence
of Islam. Obviously, Islam’s presence in Northern India
for almost 500 years prior to Guru Nanak provides strong
grounds, like Hinduism, for the plausibility of such
conclusions. Any such historical assumptions have to be
demonstrated in the valid and verifiable arguments before
they are acceptable as true. It appears that, if historical
methodology and the historical assumptions are not
critically examined, the story of discovering Guru
Nanak’s total reality will remains elusive and inaccurate.
The arguments based on Sant inheritance, language
terminology and meanings of the terms, which come
under serious scrutiny, do lose their validity. Hence, the
Sant and Sant synthesis and many other traceable
elements that can be alleged to provide Guru Nanak’s
theological vision, are nothing more than accumulations
of plausibility. They reveal more about the religious
setting of the late 15th and early 16th century Northern
India than providing specific antecedence to Guru
Nanak’s thought. If Guru Nanak draws his theological
message from both of the traditions referred to above then
the distinctness and the independent growth of his
theology would be hard to explain accurately. We cannot
therefore, clearly establish and measure the originality of
Guru Nanak’s mind if we rely on seeking some historical
influences on him no matter in what shape and form they
are presented. Therefore, the shadow of historical
assessments of Guru Nanak’s theological vision is
inaccurate and a futile activity, which is, not more than a
metaphysical fantasy. During the medieval period in
Europe, the scholastic philosophers argued vigorously to
show proofs for the existence of God so that people would
believe in Him. The effort of man to know God, in almost
every tradition, has been most important concern of man.
Though the knowledge of God does not go beyond faith
in Him but faith is not knowledge but a dynamic of
experience. It is important that faith guides man’s action
for living a life that could be acceptable to Him. This
appears to be the reason people have faith, hence give
religion a prominent place in society.
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13. Conclusion:

Accumulatively, in the three articles (two previously
published in The Sikh Bulletin of April and May 2003 under
the same heading “ Guru Nanak’s Mind & Historical
Research”) and this one, have carried the same argument that
Guru Nanak’s theological vision is independent and not
arrived or derived from other existing religious traditions
such as Hinduism, Islam, Sufis or any school of Nath,
Sant or Bhagati movement so popular at the time of Guru
Nanak during 15th and 16th century. We have analyzed
the terminology, their meanings and usage to show that the
belief of Guru Nanak can be understood if we transcend the
mechanics of language and their usage and meanings, which
control human thought. Logical applications, in examining
the inferences and the conclusions, have been applied as
carefully as possible.

We have argued that the metaphysical status of the Mul
Mantra is the original expression of Guru Nanak’s belief
system. We perceive that this basic belief slowly emerges
into his theological system, which we have classified as the
theory of Qualified Monotheism. This is clearly stated by
him in Jap Ji, the first Bani of the Adi Granth. It can easily
lead us to interpret, systematically, to full fledged ‘Theory of
Ethical Realism in Sikhism’. Though the Bani is difficult to
be systematized since it is written in poetic form, carrying
esoteric terminology that is used cross culturally, this
difficulty is possible to overcome, somewhat with a good
working knowledge of Punjabi language and Sanskrit
philosophical terminology. Besides this, one can make more
progress provided one has some knowledge of analytic
processes so that ambiguities are eliminated. We have tried to
do all that in this inquiry to explore Guru Nanak’s mind and
hope the results are acceptable.

The best empirical evidence of the reality of Sikhism
(Sikh Theology and culture) is that it has emerged, grown
and withstood all odds and continues to maintain its
uniqueness. This fact is irrefutable.
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GENDER EQUALITY IN SIKHISM
SGPC urged to convene meeting of Sub-committee on
gender equality
Prabhjot Singh Tribune News Service

Chandigarh, May 16, 2003

The Shiromani Gurdwara Parbandhak Committee (SGPC) has
been accused of dragging its feet over the important issues of
gender equality and allowing women to perform “seva” at
Darbar Sahib.

The SGPC had under its Dharam Parchar Committee set up a
five-member subcommittee on March 11 to submit a report on
the petition filed by the Voices For Freedom (VFF) in February
this year seeking “gender equality” and permission for women
to perform “seva” at Darbar Sahib. The subcommittee was asked
to submit its report by May 15. The Voices For Freedom, a
human rights organisation, has been spearheading the “seva”
campaign.

The last meeting of the subcommittee, which was to be held at
Amritsar on May 8, was adjourned because all members either
did not get sufficient notice or were not informed in time about
the change in the venue of the meeting from Chandigarh to
Amritsar.

Meanwhile, Mr Navkiran Singh, convener of the Voices For
Freedom, has urged the SGPC President, Mr Kirpal Singh
Badungar, to call an emergency meeting of the Dharam Parchar
Committee to investigate the delay in producing a report on Sikh
women’s equal right to undertake “seva” at Darbar Sahib. The
VFF has maintained in its petition that gender equality in
Sikhism had been established more than 500 years ago by
Guru Nanak Dev. Sikh women have been denied permission to
perform “seva” at Darbar Sahib in spite of the fact that the
SGPC'’s religious advisory committee passed a resolution on
March 9, 1940, to allow “amritdhari” Sikh women to
perform kirtan inside Darbar Sahib.

Further, on February 9, 1996, the Jathedar of Akal Takht
(along with four other Singh Sahibans) directed the SGPC to
allow Sikh women to perform “seva” at Darbar Sahib. This
was done following a petition from the Sikh sangat. This issue
has been outstanding since February 13 when two UK-based
Sikh women, Ms Mejindarpal Kaur and Ms Lakhbir Kaur,
were refused the right to participate in the “sukhasan”
procession at Darbar Sahib. The following day they lodged a
complaint with the Akal Takht Jathedar and the SGPC seeking
immediate restoration of the right of Sikh women to undertake
all types of “seva” at Darbar Sahib.

*hkk*k

THE SIKH DISABILITY PETITION

Khalsa Ji,

This is a humble request on the behalf of disabled Sikhs. It has
come to light that disabled wheelchair bound Sikhs are treated
differently at some Gurudwaras. They are discriminated against
and are often asked to leave the inner sanctuary of the main hall
(Darbar). As Sikhs we are taught to provide shelter for the poor,
weak and disabled. We need to help everyone understand this
philosophy and ensure that our actions convey this message. A
petition has been raised to act as a voice to help initiate a change
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and to ask that a hukumnama be issued in that respect.

Please take the time to, read, sign the petition and distribute this
email to as many Sikhs as possible. If you are either in a position to
post this petition on a Sikh web site or can take this issue to a Sikh
organisation then please do so.

The petition can be found here:
http://www.petitiononline.com/equal/petition.html

Sadh Sangat Da Das, Bhagwant Singh

[Don’t look towards Jathedars They are too busy collecting ‘dakshna’ in
dollars from deras of akhauti Sants. You do not need a hukamnama to
accommodate disabled Sikhs. Just do it as we have been doing at Gurdwara
Sahib Roseville, Ca. That way you will also be in compliance with the laws
of this land that we call home. ED]

*kkkk

LETTERS TO THE EDITOR

Over the years | have been reading the Sikh Bulletin from beginning
to end but had never thought of ever writing to you until | read S.
Ishwinder S. Chadha’s statements in the April 2003 issue. He
ridicules Dr. S. S. Dhillon’s opinions. Before | give my opinion on
this, we all who read the Sikh Bulletin agree that you are doing a
great service to the Sikh community by bringing out the facts and
exposing the thugs and fakes, so | would like to thank you.

S. Ishwinder Singh Chadha accuses Dr. Dhillon in an arrogant way
of reading Guruji’s mind and he is doing the same thing himself.
The fact is many of Guru Gobind Singh Ji’s beloved Sikhs were not
amrit dharis. The man who cooked and served the guru’s house and
household for 22 years, including nine years after the Amrit
Ceremony, was never made an amrit dhari by the guru or fired for
not being amrit dhari.

I will try not to write a long story about this since we all know the
history. There is no Sikh who does not respect and believe in amrit.
This is the ultimate achievement in Sikh life but it has prerequisites.
Without these it is fakery. No one tells the candidates how their life
has to be. All the dera saints perform the ceremony to add more
names for them to boast about. A true amrit dhari is a saint-soldier,
and we all know the meaning of this.

As | was growing up in Punjab, Akali and Sikh were synonymous.
A Sikh believed in the teachings of Guru Nanak Ji and believed that
it was the spirit of Guru Nanak Ji that traveled through all the Gurus
for 239 years, and now resides for the last 295 years and will reside
until eternity in the eternal Sikh Guru, Siri Guru Granth Sahib Ji by
the order of Siri Guru Gobind Singh Ji. There are three golden rules
for Sikhs that are set by Guru Nanak Dev Ji and have been preached
ever since:

1. Remembering Waheguru at all times (Naarn)

2. To earn aliving through honest means (Kirt)

3. Share some of the earnings with those who are less
fortunate (Bundshakna)

It was believed that any Sikh who followed these rules is a good
Sikh because all the other rules are rooted in these three rules. We
always believed that anyone who tries to live with these rules and
believes in the guru is a Sikh.

Like anything else in the world or in life, there are stages in
every Sikh’s life. The ultimate stage is when a Sikh is totally
devoted to the service of humanity, he or she has reached the top
stage or degree to receive amrit and becomes true amrit dhari
(saint-soldier). This is what my generation grew up believing
and still believes. Right or wrong, only Guru knows.

| was a teenager when Rahat Maryada was being written. It
took over ten years and majority of the committee did not go
along and minority compiled their version and it became Rahat
Maryada. Now we should check and see how many Sikhs live
by this Rahat Maryada and how much of it is practiced in the
Gurdwaras, which would probably be very little.

When we say that the Sikh religion is a universal religion,
how can anyone believe this after reading the rahet nama
that states that an amrit dhari should not associate with non
amrit dharis in any way, shape or form? This is only an
example.

| better get to the point and state some facts. We know that
Guru Ji preached equality. He never said to anyone that he or
she was a bad person or that he or she was not his Sikh. He
always judged and still judges by the deeds (Karms) of the
individual and not by fake rituals.

There have never been more than ten percent of the Sikhs who
were or are amrit dharis, which means that more than eighteen
million of the Sikhs are non-amrit dharis and only two million
are amrit dharis. Outside of our country there are even less.
Where | live there are less than five percent that are amrit dharis.

No matter where we live, over ninety percent of adult Sikh
males drink alcohol regardless of amrit dhari or not. This is
very easy to confirm. Count it yourself. There are a lot of
things | can write but | only wanted to make a point that the Sikh
religion is universal because Guru looks at everyone as equal
and judges them only by their deeds and it will always be the
same because our Guru is an eternal Guru and has the same
message always. Guru teaches us not to be fakes or do fake
rituals, not to be superstitious and not to believe in janter-
manter. He preaches against cutting organs or a part of the
organ. Guru does not tell us what we should look like, dress
like, eat like, sit like and stand like to achieve peace of mind.
That comes through living by the three golden rules for a Sikh
(remembering waheguru always, earn a living by honest means,
and sharing some of it with the needy).

Can S. Ishwinder Singh Chadaha, or someone else, find it and
prove it to the world in writing that our eternal guru (Siri Guru
Granth Sahib Ji) says that to be a Sikh you have to be an amrit
dhari and look a special way, otherwise you are not a Sikh?
Guru Gobind Singh Ji ordered us to believe in Siri Guru Granth
Shahib Ji and not to believe in human guru or any other granth.
This means only and only Siri Granth Sahib Ji is our eternal
Guru. One whole shabd, not just one line (Tuk), will stop us all
from insulting each other and create a lasting unity and love
amongst all Sikhs. Thank you very much.

Very Sincerely, Dr. Gulzar S. Johl, M.D., Yuba City, California

*
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This is in response to your Editor's Preface concerning the above in
April 2003 issue of The Sikh Bulletin. | have been carefully
watching over the last may be two decades or so that these "so
called " Panthic leaders/Singh Sahibans Sikh Scholars, Kathakaars,
Lecturers on Gurbani etc. etc. running and rushing to North
America, Canada and England all the time and particularly in Spring
and Summer to escape the oppressive heat of Panjab. They come
here supposedely to educate and inform the Sikh Diaspora about
Sikhism, Its Ideals & Its Institutions. What their real motives and or
intentions are, only they or their Sponsors in the above-mentioned
countries know.

As you have mentioned, another group of 25 such people are on
their way ( at the time this letter is being written) to participate from
4/20/2003 to 4/27/2003 in Chicago in who knows what?. How many
of them will come who knows and sometime names are added just
to attract importance to the function so that organizers can get large
attendance and fleece innocent people of their money. One such
example is April 5, 2003, The Sikh Foundation meet in San
Francisco, California.

Recently, a New York Sikh family residing here fore almost three
decades visited Panjab. From what they shared with me briefely on
the telephone, things are not at all looking good for the Sikhs in the
Land of Its Birth. He told me that he didn't see any Sikh Children
around town in Chandigarh and when he visited families and old
friends, they all converse not in Panjabi but language of some other
State. | got independent confirmation of the former when | picked
up March 24, 2003 copy of " The Tribune, Chandigarh” from my
mail box and the front page had the picture of President A.P.J.
Abdul Kalam in village Kharaudi, Dt. Hoshiarpur and none of the
youngesters were Sabat Surat.

Through the esteemed pages of The Sikh Bulletin, I ask these
Sikh Scholars/Leaders etc. mentioned on page 22 of The
Bulletin, as to what are they doing there all the time and what
are they doing here? APOSTACY IS AT ALL TIME HIGH.
CAN'T THEY SEE.OR ARE THEY BLIND OR DO THEY NEED
MAGNIFYING GLASS TO SEE WHAT IS HAPPENENING
AROUD THEM? Or are they tied to the APRON STRINGS OF
NOT OF THE SIKH GURUS BUT OF SOME PEOPLE OUTSIDE
PANJAB WHO ARE HELL BENT UPON DESTROYING
SIKHISM IN PANJAB. Although Sikhs in this continent have been
coming for almost 100 years, those who came in the last 4-5
decades can be classified in two distinct categories. Sabat Surat
Sikhs and Patit Sikhs. The former have tried and mostly succeeded
in connecting their children (next generation) to Sikhism and do not
need this " NEW BREED" from Panjab to educate or inform them
about Sikhism. The Patit Sikhs do not care. Their agenda is different
and they cannot be educated at all by these "VISITORS". These
Scholars/Leaders etc. are needed in Panjab for connecting Sikhs
with their Heritage, Values and with all what Sikhism stands for.
Anybody, who wants to know about Sikhism in N. America, can go
to any library or (now on Inter-net) and can get information about
Sikh Religion, Sikh History etc. any time. The only other way one
can learn is from the " JEEVAN " of the people. I'm sorry to say, |
do not see that in any of the Dignitaries mentioned in The Bulletin.

What is the solution? Sikhs in N. America, England & Canada
should not waste their resources on these junkets for these
people. Instead, pool these resources, provide residential Summer

School classes at some convenient locations in Panjabi, Sikh
Religion and Sikh history. In turn, this will provide theses
youngsters an opportunity to meet Sikhs and may be and
hopefully, make lifetime friendship and establish long term
relationships. I'm saying this because is my information that
expenses for all these tours are borne by Sikhs outside Panjab.

Sikhs in Panjab have resources enough (if they don't waste them
on Alcohol and Drugs) and provide them excellent education so
that they can become good SIKHS. For that is what will
ultimately count and we shall not face any humiliation before
HIM when the D-DAY comes.

Withregards, Amarjit Singh Buttar, CT. USA

*

The efforts, the discipline and sincere dedication you show in
bringing the Sikh Bulletin every month, is an admirable
service to the Panthic cause. To keep up with issues, including
the knowledge and the shenanigans of the jokers who keep
pulling Sikhism down to the level of a KANGAROO court, is
an arduous job. They do not know what DAYA, KIRPA,
NIMARTA and SEVA are. Since the do not practice those Sikh
values their ignorance is understandable. Dealing with the
subject matter must make you feel that you should go home and
take a good shower.

I want to comment on the letter that Mrs. A. Singh from
Canada wrote recently. She showed great concern for her
community and articulated some of the issues very well. She
beautifully grinds the misdeeds of Deras, the Hinduized
activities in Gurdwaras in Central India and SGPC biggies who
do the bidding of the BJP in destroying the identity of the Sikh
religion both in theory and practice. It is a matter of wonder that
Sikhs in general allowed all that to happen. She brings our
attention to the future course of our community, its links to the
heritage in Punjab and the need of our children, raised in the
west, in the cyber age. They will have to define themselves as to
who they are and where they are going. She warns us that we
must help them in their life’s struggles to discover themselves.

Let me state that unless we reject the wave of selfish, political
and the ill prepared religious instructions harangued over the
speakers in the Gurdwaras in the Diaspora by the stream of
outdated Jathas, we will not make a fresh start, which we must.
It outrages me to follow the stupid Hukamnamas issued by
ignorant Akal Takhat Jathedars like where and how | should sit
and eat my langar.

Also we in the Diaspora must learn how to run our basic
institutions like the Gurdwaras. The youth politics is a strange
business, which is, neither mature in public service nor is
interested in it. They are wrapped in their politics without any
plan and direction. They have done nothing except reducing the
sacred to the profane. This is the worst confusion in Sikhism of
today. It is almost sinful to give offerings to pay expensive and
callous lawyers to settle Sikh disputes. What do these lawyers
know and care about Sikhism? We have no serious disputes
except fighting over management of money. Youth is absolutely
ill equipped to handle that. This chaos reflects who we are. As
Mrs. A. Singh said “The onus to get organized is on us.” Is not
that true?
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We need senior Sikhs, 50 years old or older, in management and
control to spend money on making our Gurdwaras comfortable for
the elderly and developing first rate educational programs, both in
Punjabi and in English, that can cover Sikh history, religion and
culture, as well as the sociological understanding of Sikhs in other
cultures. Some Sikh professors who are already teaching in various
universities should be brought in to have programs in the
community education. This seems to be their obligation to take the
lead. This is their own community, which needs help! If others can
do all this why cant we?

I highly recommend that Mrs. A. Singh write more about these
issues. We need bold Sikh women to speak out about the issues
that are affecting their lives wherever they live and work.

Sincerely, Sulakhan Singh Dhillon, Berkeley, CA.
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J& TaI-(2)- 2 WWDOOO?@HWW
TS S @ JeE &3 fesh aEt RS | ug
UASS feg8 Ba-udl fed IA9 3 <U J9 AEE-USHS' fed
3At A7 308t AEl fRw Afogs @ (feer g feg =0
373 QUIaE g9 T JET fed T nitil <93 T I AEE
& fHfonf -(2)-23/92/02 3 3AT 99 HIE € IS 3 ot
U<t 81 i3 M HH I9 HoY S913 36 yAsa fod @r @
fouz = niAw ¥z fegmzfant fant giet 3° »iad 996 fobs &
oH U39 foy 37 oo digla Ol a9 fonr 7 (8)- it aret
JUS IH T »RIE § T HE UT It TS S9H F9I3- URS
Ufsg Wi 3u3 3 Sor ftw FToT wer foar o w9 ot
g 3 &n U39 feg & aet a9 Hee & fed AfanT 89 Hes
Aegus < afgadt feg feg &fa faor I fa Er < fogem omt
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g o2 € »i9g fears & UH 96 © X feu geenar Afgas e
AeH 3 a7 g%z fesr A" I 3IA feu viss 2t &% Jt a9 o3
f&, it »ia® 3wz € AEET 3 Af3qY i © T9g9 feg &8 3
3 36 8% Hae I, uafaa%namamﬁeamﬁe*m
émﬁmﬁ%w?wwﬁw&@m%ﬁ—h
wémméﬁémﬂa(mwéﬁmﬂa@)
f& Uzt Aues’ =@ JEfa®A USHd € UASK © A UIHdT
feg" de® UA »d yrar & foust e/ ur 97 fast & 3AT qoHfs
EWWUlWHW@W%—{%{HfWWEéFﬂ
mmmmwmemzmmwwww
Hfswyerﬂaﬂa@mawnwﬁﬁﬂwe%@uﬁ H
TH & 303 B8R U3 € U yHar 9t 9 a9 o3 3t 3T @A &t
HIH % 36 Id36 BT 996 §U J< | 3A »idag € JET 3
g3-"5ox Hoy efT gF 88 Aer fezmi" ?

4- SE & Sz feg Ao & 99 FEiEt HiQ | |, fegt AeE Mt
& <1 37t fan I3 e8I% &% So Aaw J Ht 7-(8)- IefasH
UsHdT € < Q991 feREsT &% Aust, 8UTst »is JisH-AHaH-
U JOHf3 feIth aoH F933T &t nAEE & ¥R 8037 AT &ar
W%mmzm&awmﬁewme
m@mﬁ%@ms@rmm@@nmgm
BT T A ZTH I X F Iff ninft feg o= wier It ufenr
At ? -(n)- feert niygat feg 2t 303t Budas ygg & nog 3
oA 3, 308! AT feg St 28 moedt 2eeq & fedt udl fust
g &ar di3 --1-gefa%H US:E-yAsy €@ Aues-gu JEg-On
M98 96 Bamtt (AT Mg f&8 wigAe) ufost afgrieg Afag
fed w3 feg Ht »ias 343 mfoy fed Af3gg # &t ogdt us &
AUTST @ I9d fadfews AHUS J= ©ff nided o9 ©dt
nAES 3 wiHigee sEhi As ¢ ofories Afow € dE 9T &
JHz feg &t 3HT feg yad ur 33 A fx AfS9T g Afog #
afafeaﬂaus@nmzﬂawzﬁraafﬂﬂwm
ﬁaam%@mnﬁaﬁamma@rxﬂ@nﬁé
HER ERmr H -2 feg fAn yAsx € Aues = oA Af3ag
Afag # niHlgeet &% ygr ot At @A It uAsx ¢ faer fan ¥R
ﬁﬁﬁ@%%ﬁmm@wwmamaﬁﬂ?é‘w
w@wmﬁwemmw@méﬁwwﬁ&ﬁ
I € fe3r 7-3- fer 377 a9 off, 3AT A3 99 feg Har vz a7
m%?ﬁ“wﬁawmawﬂwﬂﬂﬂﬁaﬁ#fwéaﬁ
As Ase fx, @wéaﬁtfmue?m—r%feau‘r IIH-II33 &t
WW&UWUW?%WH‘TEWW%@T
oastd e 45¢ﬂfstr€"'tm°r§?%ﬁ—€aﬂ%( i3t 28 Aot
2009 ¢ el QR It fuat few r & feg <t AuRe a9 fesm A,
TAIT 5dt T | BT 3t Afag G ey Eit wiltAT It fonr S99
T5-(2)-87 AAE WRRSr A 38 Afog fAG AE 1{2}-2) "
TT AT HE & gaEt UISH dbar 89 wiFtAr I 11 wHAT S99
3aIf3 qI=d fufenT & fom 1B 1” (Uc2}-(3) (AST® JIony’ &

foger }-“ysr w3 &t wHiA 11 feny & fareg 3y @ ofe
If9 ATT 3HT HIEIA 11"{8¢E) A IS 99 oS I & TUBE T
< IH ¥H Y &9 BT A

5- ©H J9 @9 &d1 feyer wr fggr 3 fg @ < fRos 393 =
WIS »ie 3T ATTEd € »TAT »if AceT A & fest & 3T
niHdier feg feg & @ fedu ugoa 37 &9 99 T U o I96
J 3 fer u=s gg-gans ©-'Ife feag fueg HI FrEt
efarr gfy a9 fee &fe | ofs &7 & Jeg A=t geufy aAg
Fe' fearfe 1{aacuy) <t 797 & uge9 & J3fent TH &% THS
85 I JOHfS fegar 3 AR o9 far Hadt I9s &t a9 &% ?
St »iAdT d9e feg 39St I3 I X A, @H & AOHET 96 of

ENENNE N

fOHs ar 88 g8 I A1 ?

6- 393 3 T BH AST I AAET ©I WHAHTE TIAT IdI
Saedt foude »=3 fages<t € Idct Of 5% & o d9gHY
fing A: 3937 fRw 7t 373t Fefadt feg @ HEt 2003 §
H »ia@® 3u3 Afdg yd 3 A, Ud BUJa3 ¥ad 8 3II3
g9 € »O9 3 ¥H & 85 § g3t A5t I fx, S A 3
e niE-feftmr Sre FE & 99 96, 83 o AE = o
®3 ? ¥H § Uy fed' 8ac @ qoH3 fegdt gan faue =&t
mﬁmuﬁmgmammwmamm
H&Flf&@ﬁ@%&?ﬁl’d’&*ﬁf@q@?fﬂUUf&Bﬁfaﬂﬂ%
EW?W%EWWUW@U’EE’WW
ynft & J- we-geter A fams 3T U9W T AT $5 3T
yyIl' A. I93H AW #t 991 Bfgge gony funS § (a1 Jant
gAY AT J 91) AERI-38 A3 SEiSt © HE e ©F off
B3 ? AISIH: -
AS3 Hal & diAgt funtd 7 ar ufg TAfe i

far fufen of9 fers funm3 § Wfo a8 €fs afe i

HoHfy @8t a0 fH® funrd edaro TS marfE 1l

# a9 Afes Aefanr fund f3ar yst ufe nun{esa)

IOHT3 EAT Hies 9313 39 I3 I € I96Us--TATT J9awH Ay

*kkkk
— - ~
I g9 §531 11 Ul I
I U (T WearsT)
[Chaupai is neither Gurubani nor Gurbani. It is written by a Kavi. It is
not only not incorporated in AGGS, but is also in conflict with the
Gurubani incorporated in AGGS. For three hundred years our Jathedars
and other religious leaders have failed us. Their present crop is
determined to silence S. Gurbakhsh Singh Kala Afghana. What for?

Below we present part 3 of 9 part thoughtful critique of Chaupai by S.
Gurbakhsh Singh Kala Afghana.ED.]

ferferns 3 Ao fHas
3/¢
UEgE 7 Hi=, A8 &H 23 Jol fai = ferfeHs =Rz ¢ 7 HiT §
ngeH Hoe JoH3 aat J1 W3 FaH3 3 Osc fegg ads =
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A3gS = Ay ot | fer 39 § miTe 99 93 7g Sel-Hee:--

Q32- #A AUsT Ifs & 3T AAT Il

ferfers Az fasrnt famr safa s 1211{tot}-a-39
933- &udl me v Ag fag fasR ofs A3t foz &fe 1l
Af339 &5 39t 3<a! &9t 37 feg At ufe 10N &9 A1 &
J2 want fa g2g 2fs ugses afa I fao AT Hfg ofs afs
3H 39 ugA muT Ifg yg &afg It feg Aarz fHet a
Y% #ait fer Hfa I @5 f3reT wifen || widx 736 34 a9
Hait 991 & AfE arerfenr 1€ 1€oti-9

q38- UIf3 WiaH USE J 9€ HY faoA I wfeAw AT
Svae us wfg 39 A 11 ST 39T I HAS A & fATHT I
it AY HAfear A8 €fs At 1| Wie Uarse mB@ie a fag &
JTH 1| 97 91 fae 39 feT g3 A 7A 1| By s@aHlo
Heat A »iie ARt || fa0u® AU yorfe 89 yorfe ger mifgsH
naol{qaee}-9

Q3uU- 32 39y ¥ SSfHNr ST HET AT || dfe 33AT
<3 Az fE8 7t 1| fAfHf3 Amg 8T oo ue =9r AW 1l
Ut Ufs3 itz afes a=3 St At 1| A3t ASt AfenHnr AfS
& T | vfs Hdit fedigar AR AT AAt 1| § 97 A fesAs
A3 faafA faamwt 1| fag u9goy yenAT Aeg fag It
naci{aaee}-g

qIE- H'F HI® U || »Eg3 UTYIH UYIHAT nisanH i
HOges THed At 1| fodlar diegus ot Hadt HegT ofs
dar 11 HIs HU= fgy ¥R I FerelRe Ifs i wiE Awd
I FOTes MfgaT! a9 We we THT T FHar 121 U9SuT EH
aafAw ararfes I T3 »ig fyaf gofez 1| o< gu &b 3T
93 A8 It ASt T dar 121 H IvEe fAr gy & Ifmr
g6 gguTe TIFA nigfunr | AIA 33 WIf3 I Ao feg
T3 AF  HaT 1181l 3913 T=F WiSHI 38 || Ut 35 A% T
A || gAee fadrs €3 g9f6 & AGR I viar Ul Haw
HéI9 UMt sarfez 1| SuSt ww feefe Buez I aHEE3
g JFIH nice faaet fograr 1€ »iW TIA nirEat ASS
Il »iEs I3 fAar ae &t U@ I nifset nifgars »iRiee AZ
fag 35 9 I & 121 Hidar 896 & TH I HE T& FIH
nifamr w83TTAT 1| IR I3 JIfT faas alisT B3fg A Jfear
e fogat fageg mfenr | ofe 8% 93939 Jafenr |
A< Hed QU ge=fd 8 Aa3 A8 HJar 11 S6HST fagus
IHE 35 || HEd 3% Ha< 86 || AY 9 JreT 3 U<t HaT ArgEt
A3HIT 11901 W3 WIS=9 f33es udt || mdieg dus Wiy 33t
Il Arf9arug 39 How™ H T3 & »iie AJHIT 119Qll fagaex
fsodes qdt | usH Afs afs T Ha 1| THe3 & ufens
AHUZ wiAfET 8% fAR 3 »@ar 19211 Uf33 Ues ey 3 3Ag
Il »Jdag faegs I 3< 435 Il I8t 3fH3 T fqus I &
faz &t T fear 1931 fodarg vEs »Ed I Af3 ARt AZ AT
HE® | R & fAm wifu fHeE wiug afe & uaar nasin »md

dft »d g I v A1 w9 e Il erfy Qurefa wrfy
yuefg 3u 3y &dt feg 3% Jar nqun 8x 7o I a=
TS || AIA €31 AY W3 & 78 || 5236 &'H AU fes I3t
feg gz st yz afg Far 19€n Gz ot mz fus
AISfenr || 3 3fenia’ AHES €39 I Hifenr 1| IT fgus
fegr afg gug AU A3s & Afar Aar 101 ferfers g
A% fHEs 1| feg Ha@ =% difge A3 I I HASfa e
ygH  yeE u=8 fap yufs i uar 1aci fas a8 faur
dt ue3 || f35 Ag 99T & foe ua3 1| AIs &M fous
f3s wfenr nisge Fae Hfs Twar 19€I fa93H &1 a8
33 frggr 1| Af3 3™ 397 UST YIIF' || AT 3B IS UL
AITE ¥ TIH Hf6 Ja1 & 201 34t afs fufs 33
#fg I 3 M FEfa 3 nrfy Tuefg | @& TH A6 &
I Ifg I° TAT Iy Har 1124N21Q1 {qet3

fer 91g gars 3 fise 639 fomms o g=--

(?) a8 Yyad fagnag »3 »fgaH! I, »gat 3, wuE »my 3
() 7T fgHeHs HAQ oH=3 J,

(3) fd uoH T famem =8 J9 T A3 oM fou Ts &%
nifgre 333 Jt nifget J1 fanrs 33 fx, fde aan & 99
T 78 <t o0 fHE JT I& A9 o8 I8 Ud, 3%, HI'®
ifFgA, wfAas, u39e3, fae fas adt wifenr |

AURe J fa, fere A8 9= oH<3 JI arer feg feg <t fHu I
T J &, HO'TS fesas ag T I T I96 feHeHs M3
H 39 di" Aoy  »igA9 A J9€ € d96 M A a¢
fa3 yare &dt I Aae fen et fen e fags Hoias wea
WAGH § WIBYTY oo  foue JoHf3 odt J1 U3 23
399 3 9g gaHs e Hed d88 Hae 5 Il By 99
&5 g3 fenme = fagg, yafe ml @ gu feg wfewr J1 €4
I3 T wrue fHT3 fed J:--
@T- & A S IF & arer & fammi 1 wigeR @ 993
76H 1| 33 33 FEf3 g I

89 yu nu difdea 1| gAf3 Ay foed niEs
33 o6 I836iT IU21l {q3UE)
wIE:--dfEe i3 J, 69 (FU3) I3 I, T A (BT 5 Hoe
J5) fa R =Iar J9 et st J, 80 AsH 3 SfI3 J, GR &
U »Fan J (A fors a0t I Aae), BR SJE fas o FU 3 &
I I, T I I, & J1 €0 IS Ja ¥ JI (3=, & I 69
femd 2 3 & Q foms 3 | 8T wifesHt yg Janyt € fage
feg <Fer 31 T 38x | @3 391 @ g2 3t ( feg %)
AHSE I51 U2 I(Ht 99 dfe Afoy Tgus Ut qe/80-8t)
warg gfaz J9 ¢ fan 899 AYAS gu Ja =% wEw fan

The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 27



The Sikh Bulletin

Tfg usy June 2003

Tg fHiarg & ARAZ »E= HA3] Ud! © gu fa9 fAvge, ToHf3
RN (Continued. Ed)

*kkkk

“WHY KILL A CHICKEN?”
) € Rf3q9 yrrfe |
H'H H'H &9 HIY S8 famrg oo &t 7€ 1l
(HT® q 1| ¥aT q2ty)
8" October 2002
UIH Af3aguar 3¢ dfdes fAw # (3s<=),
(Jeewan Enterprises, 136 — Citi Centre, near Guru Nanak

Auditorium, Amritsar, Punjab)
Tfaag # o wsAr Tfagg # ot efsg

During the “International Akhand Kirtan Samagam” held at
four different Gurduaras of Sydney from 29" September to
6" October 2002, copies of your book: “WHY KILL A
CHICKEN?” were made available to the Sikh Sangat free of
cost. Accordingly, | was also lucky to get one copy. | have
gone through the answers to all the six arguments.

IS Y9y & nuS sufER Aear A wifys & =3 g3 &9
&% yufs 3t | fes it ufadl nages acca 3° “fAy Ifas
HIwE" (SGPC) nigHg e 9313 &9 99 I | J Aaw fa
f633H & us agfent A goue! ugfen &t g&  Aemi
J= | UT aE AT ug & ASt 82 ¥ QU J9¢ Ifde IF |
fee It agt T9 fa 381 Tt Tt 9 w3 Hie € U= & &'
S 9 BY UIE T AIW 31 fueser Ifder | ASt weEt Ay
Hamfle & uge Tt |

nyrt € fasme ug @ aEt B g9 I | UT fdar gar Jer A
in respect of general arguments in support of meat-eating at
pages 19-20, 39 st & € fee fae’ (/) fam Y=t & a3
fanmat it - “grar 99 wE” & e “gg s ? gF
IHIfe 7 & A it vAsH® &t 8 ‘fHet Seivs fanrs
dizr 3t g9 Afow & B8R § HE &t ®fenr w3 ge & WA
Yt &% He-fHey Her 3 | (2) fAY 3fas voue feg
gafas ‘For faftmr dfenr I A2 a9 ofg Afow #t € - dar
822 3 CUE | MU T9H Y9 SNt € HE9 I &9, feg
ASHET HASG' <t I% a9 o< At | (3) yI3s fazrgt feg fAg
%3 st 3t 9t T o= €R <t ot a9 &3t Tt I 3
H J9Hf3 € fAuist @9 a2 fd3 & a9 AR | (8) at »iisT ug
B gdte 3 ? feR foq qufiy Haat user T mi3 w3
oo T »i3 fed It &t qefRY Jew fed Ao T T5, Hie
78T 5 ni3 frafoet & ouif 3t gue Ifde Is | et
LAY Sartv 98T I6 A J9 I Ud J9€ I6 YdT yd'
2an &df fée n3 35 & % I5 | ot feg HIEw uE ®
TOTET &dt ? WA & 9 T H1936 &9 I6 Ud P9 &dT
w3 By g9-fge feg <t fepem age I ug UGt qu-a¢ 3
et At &t 8% | fog WA a9fRy ufgest st wiust @ ot
Buer 3 ? (U - €) TT AT At & I feH T | AP

| doeme |

Title of the Book should have been - Why kill a Hen?
as mentioned at page 36. Then same argument
what about “cocks, eggs, goats, hares, rams, rhinos,
sheep, etc” though literary meaning is not enough. In
fact, essence of the Revealed Word seems to be —
“Why take advantage of a helpless animal or person
or say why exploit the weak?” mfee IRt WH Jo=3

A3 J29t - “wd € Hadit % 999” | Hence, Title of
the Book: “Why kil a Chicken?” is a
misrepresentation and sensational because photo
shown is neither of a chicken nor of a hen but it
appears to depict a “Cock™

7t T & a9a" | IAT ATt IfT3 Hewer Hae
J ? BHSt J9eAT ydUl SHS TH A ZTHS
fesoed/aaandte/ s 938t A /A3 AHA et &
? fe'g - A9z TuT BT 3AT ot Gugw &9 9T T ? 5L
ufszyE e, Af3-ufs @9, fisi/mfodt fed fAdt ysa
9, nESt A3-gfet @9, TE-49 Fis9t @9, AIE T,
g, mife” w3 g A Uy & ga37 3 93¢ o 9
&t a9 93 9 !
nify3 & =1f3 Y3 59 &3 ot ATdHA - 3BT, I,
#gd1t I& ? Malice towards None. AJg'3 & &' |
WS YIY “Ig UBH UE” § AT 93€! o guA |
form T Ao,

GURMIT SINGH, 9 - HAMLIN ST, QUAKERS HILL,
N SW -2763, AUSTRALIA

Tel/Fax No. 61 — 2 — 9837 2787 Email Address:
GurmitSingh@bigpond.com

*hkk*k

Sant Singh Maskeen’s Role in

Excommunication of Giani Bhag Singh
(History is repeating itself in case of S. Gurbakhsh Singh Kala Afghana)
From The Internet: http://www.sikhmarg.com/chritro.html
Chitro Pakhyan
fiw mfoas @ e3en gfq Ug <9 AT "eAH d8" 3 a9
Mt & fgz ¥iss w3 & Hos o8, € S99’ © & I5| fen
T AN AN IR B B 1 yEus anet wifysHg, niEeT 8R
3fde o1 fex =9 fuSt €0.03 § S "gH aJar
34z Afog w3 Ht ©999 Aoy, At »ifHsAg € I3 JEt
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Afogs 3 fegst Ugt @ 7 €39 o3, €A &t sa% Jat I
J:-

@ =fagg o T3TN TESI-HHST ITETT YU FH<,
37 fRw miedt o®, Mt vifySAT &: 3€€o2 3/8-t-03, |
A3y fRw aeA, ¥ng Hs, aArgst ( foy ) yums: gofia
yg AEdt 7t He 7, iy 7 €t U9 fHSt €-0-03 @ AEg
few fAw Arfosrs, H e999 Afog w3 AT AfoY H »ias
34z Ffoe, HvifisAe #t & ¢ Jo feu nigAg »u #t 3
3t At 3:- q. "IH I UBAT H H mdS 393 Aoy w3
J9 ggenrfant &8 ufgur Aer 3, feg JoHf3 € »igas J,
fa@fa ©o3 uzd tua 2w 31 ferm A8 3 A &t a9at
Frdtet|

2. "9f93 yuws" 7 €M JF <8 U5, feg "emie g3t &t
feg yar3% fdg fHfaara Andnt & G 31

B8 fo3x, AA-HI3 AE39 ( J9avr AW ) TeH Yoo anet,
BHE! J9enaT yauk anet | vifysAg|

&<: Budas €39 &= AN famrdt AT fiw & 39, Ht »as
3y3 Afgg # € AEe9 As, forast 83 fRw &, A=t
Tougrfog € I3 Jut w3 fomrdt faous fRw & dfEt
rfagifarat st fiw fedu gaHe™ At a9s AR <t fedt
fAw Afaes As, 8 T nAEME &t T IsF U1

€ Afzae yrfell for: g fiw feda "gaH-sa" a9 Aet
At (gt Afog fi: ofssrs fiw ) feees s yo9a,
famrat 311 fiw "wige™ & ufgs @9 FAs Ao &9 "gAH
Ju-fags" s € yrsa fadt 3 gndt, fan feas &yt @9, Jg
¢ feeew, frg feu 3t ngeHs fiw soEnd, A: Heae fRw
HIR, A: J939 fRw a3, A 936 fAw Hait ( 7 gz fEx st
TS AT o fea gar ) A: Hs W HeRgeg 3 fYf: Aamis
fAw AgA nifesH Bfls As »i3 A fue AREWT € &3
fegtt 3 foos fEa nias yat As, & 3t fer &t yAmr it
ug, JueEt & AaEst fedust mig, wite o3t feS,
oo &: g, AETT, "H na@s U3 Afay” W "TaH-5TH,
fi=t u-2-20 gt famrat i § Ug 8" vom a9 fesm famr,
nifed| wiA, fer Tosdnt wesr g9, Uy &g mat geemt
U9fHa ASOET JHeT ©f fea3asT # avoo €, g I8, &9
Theedt 3 ATt &% "AYl Al @ a%H-d€ J9o, Gdl 3
FFefed AHSE J1 A, AJt Arsadt fer yae J3:-

A~ A9u3 yAsa suE QU3, mH fRy Aast fes,
fern fegu €3t niem § vy Ju &, |: a: Y: IHT 3 fegt
HEgt € mog3, U9fHe A%IaTg df fed3a3T goet:- A.
fammat Ay fAw 397, AT H »ias W3 Afdg | 2.
| 3. fomrst 83 fAw, I3 It At T999 Afay wify=sAg |
8. famrat fagus fiw, Jfet Ht == Ao wifysAg | u.
H: I99yR fRw, Hi3 AA39 &: a1 Y: aHet | €. fY: Afsse
fRw, H'E9 T9H Ugg9 anet | 0. H: AHAT fRW wiRg,
fefsorarg &: a1 Yy: et | ©. 7: AIHY fiw ang | €.
U: yaH fAw, us a@a /it wify3Ag | 90. 3 Hs fRw
fadardt qq. Bua, ( @ fY: gfesas fiw ) &2:- Quas
Heat 3 fast, UA g Hed 39 A, fAg € a1 HE ferg o
51 I, "Ht Tog9 Afog" € gt 38 et Afous, wier
fern feazasT &9 AHE As| aweeh- q. feg fea=zasT
33" & yusdit I Mg JEt feazas feg, € 35 Hag
fror fa A8eT wmdar, €3 AR 3 JU JA3 Asl 8T T
T, far: 7 fegu 393 23« €3 AT @& AAT3 © ydie’
&9 9J AG| A€ H: RHAT fAw wig, fAgt 3 "erH dg I3"
d99 ¥R BTt 93 Jfde B, 37, g3 Hua' 3 B § gt
39" sf3nr, vz 89 €8 It Afon & 85 a8 feg 53 &t
Jig H fa S9 "wiRa" # & At fedzasT feg mor &, €
gt 341 i3t, yHE 88 IJ| e Bux ( TR IfgsHs fAw )
BI-391 8U F e, yas uHH T, Fuer AEer faa 2.
Ifgz &ar, "grar A, IT I8 B 1" W widk g9t digtesT
5% 863t aist fa H 3976 I fa ot feg feazasT €t
yTdnit @ nifaardingt 3 Jg @ 9 feees & 97 wiAt fex
Fg9d gaiHa fenrast g, fast @R & Uy BE €, "e3"
Bz Tt 93 €3<d T 3. NIt Afere Uz I fa ferm
feazasT feg THI Af3A93 femradint &, ot faR & A
"EAH 38" % USTEMI 5A9 &% WY & enT 3 ? AZ
YHA A&l 8. dt "EAH 8" & yHSasT € A% 8 It
yIst adt, fist yae feo gdfg I ? u. &t g6 w03 3,
AEEY, H »ias 343 3 UAt gt fAw Afoas & 3t Aky
frw, d3toz & Ug € €39 f9, W3 ma39, B Jo9ur
THHA 1 € 3951 &1, fan fig fufeorx gee @ €397 §
? 39 Hat Uz A fa wirt yries 9 ot feg odias HaA-
feus g9t &dt? A Afens feg & faor fa A fem Rew
€3, far: 391 fAw fegu ®2 faR 8 &% AfoHs a4, A,
At niAHSt 82 a9a vy JEt &t SR 8 Aae J1 Y3, WA
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fiw &% 3% & Gar 13T f3mg aat| H3m- (8) wim & a3t
UfHE ABIES JHST & A% J f& fammat 3t fiw g ardter
At fa g% Ug yeor=3 Srfent @9 38, € 2d Mus U3 ydie
a9 & g, nys Uy, Ug ® gug Jue, mi3 niSH SH% AHY
g €73 &5 fée fefanrfexl (vh) feo andt <51 farasT 3 H9
&%, B: a: Y: IHS €t Aw &g feo fas & a9t 9 fa faBfa
€7 ufgst gonrs ST g @ 5t @ feve™ €t Ag-aHd! o<,
ﬁgﬁgﬁ@%@ﬁ@ﬁm,mﬁ%qmﬂ%ém
aw "t 99 9= AfoE” @mﬁ@wﬁmaﬁm?
frgefoit " Feug-AFara” aﬁ?awgmwmw
FIYT ? YIwait:- nH fed HIT ATE-RHST 876 YT Jfenr,
w3 far: 3T fARW 3, 3ET €5 8 GdT & 73Tl USTHE ABYad
aﬂéﬁ?m—m@WWUﬁwwmmw
B @ Y: IHSt § 37 g famm &9 forradt smar fRw fega
JaH-aH faf* 3 fae ?

gdfHel ASIad aHet ¥ udas Agg-AHSt eRs 8Y3, anct
2 fan foradt § I adt udee A fa 8T nmust &t Tt
fég 3¢ SA3 & fan 3g¢ H udls a7 ABew "’ »as
343 Afag" A U9fHE A%Jad aHet ©f fed393T @ Agg-
AHS SR8 9 iy As & J€ 37 3% 99 HI, oF 7 BgF &
MUE It A3 3 AJS-FH3 @AB I9 Ho IT% famr A, 3t 89
29 U9fHa A%Iag & fea3d3sT Aee, w3 AJY-FHI! o5
ISHI SHS & JI

fugaz:- fer At wesr o fugax 7 gmre &9 faprdt smar
fiw 3 85" € fode =33 UR AEs fET nifenr, 8g Huu
feg fem yag mAt:- farrdt smar fiw & 3 forrst A3 fRw
HAdG ©t feag fed faR A AN, He 33 J aret, fAr fes
391 fRw & 38 €3 faorl HRdls it 3 fer & faarfes, iz
fag 3 I3 fogeesst, fordt 83 fAw I3 JfEt "Mt =99
H »iaws 34z Afog” &% st AHuST A A fegt gaf Aenr
3 AETg 397 €3 wam ufenr fa € fammat 31 fAw fegT
"JSH-EH" ATt adsl fe€ feg g <afsnm famrat smar
frw &t viss! Ae-8 dHdt AR, | 85T & (Aees 32) Fy-
Ae gz famr, 3t €t uR A ufodl =9 uzr & fa
Hﬂ#lﬁ"?ﬁ%f‘o@um—uw& ﬁiwﬁwuwuﬂaaf&s&
e & feust Het Haeret 31 H fomrat /t § mus Umat 3 8-
gt fEg 2ftmm g "W € HAds /M § feud fE3 de niugt
83 ussT 3T Fe, w3 fan § I3 feue vde Asl H fer
AT B8 »UE vy § UR &9, ni3 feage nigHW, gH fes
A9 B3 U\ UA famr, U9 nieRA, 8 8¢ 37, €3 8-Aes I
v A5 fa fea niug &t HE & feur AR gx fes, 85 &t 935

AT AT %ot @3t v9 ot R, feo T Aay 39 fanrst
YAG-3IYd 93 i3 & "Adt At

gH, fe: fa: @ y: anet e839 mi3 Yoo, Ay fHasdt
IHA (IfF.) JOHf3 Bagad, qEewd »3 Iy HEd-
fene iy a8fh®, Mt via® 3uz Afow fYRus- JoHfs
nigans Heg, fegh fHsh €/a/<> Afsaw war fy:
Jfgsrs fiw MR, efaag # & s, =fagg &t e3fa
| vy 7/ 8 U39 YUz J faor At wiz vy it @ fSs 3y &
&% B A5l AS 3 W3t A | fer U39 a6 ¥ § yus
e T, "TAH-5R" UIH, H I »iy At 3 fEftmr I I3
g3t fer yao g5:- famrmat 31 fRw # @9 vy /it 3
foftmr 3 fa "€T d3 9™ ¥ TIe A&l U9, €A 3
ufgst Joyad <t I a8l Aay &g 8 9w fer yag J:-
fest feo 7. fusy fRw it @ 8%en &, 3t nive Ry
s, Tfent &% feg SAw dfenr fa §o mEew AT
fiw 397 &% fHea, feg gaH-a<t & ¥ I3 I, TUA
gaer #=d (fors I3 It nive fRw /< ot e
Z9AUde J) fer <a3 Bust %, o w & feg9 eciwar
Jfenm Gast € Bert fe "HE At 1% AHS o arEt 3"
39 it 3t A3 It €7 o v A, § B8R &% At 9w St
39 Bt I =GR famrat @t 5% IBEd, €9 (39 Afow)
St et § HigHA a9e 31 ¥R 3 §: fiey fiw # 3,
forrst #t &% "nia® W3 Afag” A /A, fer & fesx
"HASls FAfas” g U aehl gt @8, seee fommat # 3,
fustar, 308t & H feae 8 dft I, A AI & H
WfH3AT T8, aH v ®eidl BA a3 famrat #t, mfee
€= 32 At A3 5% WS & g Afanr 89, HAsls Afog &
<t 9% v fAag 7 a% ACHG 3 T8 I¥ M3 HAW
Afog &% H »ifysAe ude =1 fAR <3, Ag I3t usr
&ar 3t A feag i, a8fa wasrae A fa HAdls Afog &
fer fég mfew agt 9% & 2, wifug fedt dfenm farat
fegt feu, 7: sfdegris fiw € w3 a8 ¥/ § & g6 J9a
gwfenr famrm 3w, fer <39t 81T 39 famrat #t <t
iyt f&9 wigg As, afae Bdl, HAGTS i 3 HY &% Our J15T
3, I= IHt a9ss, 89 ATt fE3A9 a9 foor 3, &fder I,
HY &% ni%ed € AHGIH 3 981 €8, At @ <3 feds feg
303 OB qur ggeeidl faprast @ feui weAt feg, @t
Wify3Ag Fifent, 397 #t ufgst 3° famg 8o /it feg U 3
gs ety dIfenr Al H ugs ®ar 3T HI I8 At niea B8
fSar ugh vt A9, Ht wias 33 Afog 3 83 A (33
39, fezdt @3t BHa feu famrat /#t @ JF =% A, fAm
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I Guat @ Jut {39 niax S, sA9 & IHAT U dai A,
397 Afog 3 HAdle it &2 afax &a, famrat 7 28 wie,
3% A3 3 Wdls &4t ? @eee AEls &9 »i3 odr suegl fen
39 fomrat /it & fast U3 Baw' € yge &8 nr 3 Aels a9
fe31 gz yme sgetent 3t fammat & afas &, for@, o=
H ug 3t w=f ufanr 3t @R 9 2y o dfenr A fx
"JUEt M3 nigeR" | WS S, fammat /it &, el Har
et 31 faordt #t 3 Sffr fa 7€ H feg ufgnr 3t A9 Ut
nigor ot ufost B, vang it & Fuw &t wiAs 9,
fammat # fer a9a, HAdls M &, IHdt a9ss &5 &, BA 3
AH & &, TAUS &dI9 98 ne fa 7 a8 AAS &% A% Jda!
31 H vzt nmdt 8He 19, fer vt @8 35 feF AHs adt
J& ggen 9, ¥R w3 7 afdeants fRw, fammst &t &%
JTENIT IHIt IS fos! URI »idl HAGls Afog, AES ©
793 9 feq gouet 3 88 Fsl fammat f 88, HAdls, 3
A 39 fAg 3 Jar Iy foor gt fem 397 @ Bust T BeH A,
HAGIS it &% HAds t & A3 3 g3 A9 ufenr fa famret
1 3% T I, HTHST JeT-TaT J A<dl| X A B3
ug famrat w7t € fez fegwe a9s, At & fedt o At fa 7
USHY" € Afsae € fedu J1 A famrdt #t 3 Ut 37 afa
fasr fa "Har SR, SuTh w3 niger & ufodt uBst a9 Bt
3"I A famrat / &, HAds &%, fer 33 <ar <9 niveg Ae 3
e fesae a9 &3, 3t HAdls Afog »ust a9 &g §aa
nBET U8 dE| fen Al dsEs € 9w, fammst M € »iEg
&dt A5 gag| amiat H € fegy, gaH-aH °9 Fet fag-ug
g golt Al 393 39 &5 Tt qQooo 3 U fosmii, fer SFd
fegu 7 ganit AGI HAGlG It fem § AWt agee THS
uze fugdl o &, HAds it € Af3ae 3 o<t I Idt At w3
8ust § & M0 AdO AeE ©F HAE® J foor A fem =t
foE":-

faprat #t, fée9 € Y™ 3 As w3 HAdls #t & €7 It
Ude™H &9 JJ Al HAGIS Ht & niuet nies H3Tex fed
3 fagr, "mdsus" JOHS nigAe adtl g Aar 3 =0
"ni3Us" J9 9T A, 8I6" § I9HT3 nigAw ©F fes faR
Aqr 3 famrat /it 3, A<t fer Jat aEr @9 faam i, 3
famat # ni3 HAds Frfag feg 831 fugsat Jeh fem wesr
o9, fanat /t & ny S8t f<9 @R &% faae 3T Al uFsa
"gRH Jig fegs" Baat fedt, fanrat #t 3 fadt 3 yarfhas &St
JEt Al HAGS 71 &, It 936 JIeT I3 fos aar i3t
feg &aetst <t for Uy f3nrdt 3t At; ug fer 8He fee AR <
Jer I »3 goefgres U2l I3 St 3, HAG ATdg &7

gfor it fa 7 yns Qust <93 g%, 8 emnm it & et
&l HAds ™ & 839 J5 % »id »uE wiy g 3
¥AE T% Hl, % fa A0S g B ol Al gn fes,
8us' 3, "eAH Ju" fI9 I3 J9& BUT & Haz' feu &3
fe&st m3 HAdls Frfog § 3a3t it fa 7 a9 B9 ala 76
Hazt fé9 981 HAdls it &, ferm & wud afdast
AHS MUE nARI-IAY & gfee B & Basl, famrat 83
fiw 3 397 Afog § <3fsnr w3 Faafenr fx fammat / 3
g dfsnit 3%, Kt afenst sgeet J1 fer 37 feg us
nidt 39t 7 fa fex feves I € &3, WA #t @ feg
god =@ At fa feg wes fomrst t @ dfen fou
fenr@e, faBfa fea 3t famrat it & fen =9 a5 U™ &t
Hi, g 87 3Aes & 93 &t A, fer afs § HAdls it &t
ddft 397 Aiee Al SF &, fAR g famrdt /t & it
oo famr, €9 a=w, f&a "nia® 343 Afog" € U3 3
A, far Gue & aEt Miedt 99, »3 & ¢ "H nia® I
Afog" & Hag A farrat #t »miug SR8 3 wisH AN 3
wifSa A1 99 dE & A,

Fors fiw (2RH dg I3 3% 3y &)

*kkkk
Sikh Bulletin Donations 2003
Gurinder S. Brar - Cambridge, Ontario Canada $100
Baldev Singh - Collegeville, PA $100
Arthur S. Gulati - Vernon Hills, IL $25
Gurdial S. & Paramjit K. Khera - West Chester, OH $80
Manjit Singh - Rome, Italy $200
Gurbax Singh & Amar Kaur - Sacramento, CA $25
Harsimran Singh — Glencove, NY $201
1.S. Jaswal — Napean, Ontario, Canada $30
Dip Singh Nahl — Sacramento, CA $50
Dr. Kartar Surinder Singh — Gravesend, Kent, UK $100
Jagdev S. Sandhu - Gravesend, Kent, UK $100
Sukhwant Singh Sandhu — Richmond Hill, NY $50
Gujinder S. Bhasin— Richmond Hill, NY $100
Achhar S. Gurm — Fort McMurray, Alberta, Canada $25
Nirmal S. Rai — Dix Hills, NY $100
Mohinder S. Gulati — Rowland Heights, CA $51
Malkiat S. Panesar — Caribou, M $170
Shiv Singh — Antelope, CA $20
Hazura S. Sanghera — Livingston, CA $51
Sarwan Singh — Burr Ridge, IL $30
Jagdev S. Beasley — Hayward, CA $100
Prof. Makhan Singh — Sacramento, CA $1,000
Dr. Gulzar Singh - Yuba City, CA $150
Avtar Singh Dhami — Union City, CA $1,000

Total

Donations January — May 2003 $3,858.00

*kkkk
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Following May Be Ordered From The Sikh Center Roseville
201 Berkeley Ave, Roseville, CA 95678
GURU GRANTH SAHIB VOLUMES ARE AVAILABLE FREE FROM ROSEVILLE SIKH CENTER.

Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville:
1. Seven volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually)
2. One volume “Maas Maas Kar Moorakh Jhagre” Bheta U.S. $ 10.00
3. Bachittar Natak— Bheta U.S. $10.00
Note: Items 1,2, and 3 combined please add U.S. $ 10.00 for postage. For individual volumes please add $3 for postage. Please
make checks payable to KTF of N.A. Inc.

Others Books available from Sikh Center Roseville:
4. Sikh Religion and Christianity, author G.S. Sidhu, UK. ] Bheta $5.00 including postage
5..Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK.] for both
6. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada.
7..“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage.
8. Gurbani CD and SGPC publications FREE. We pay the postage.

9. @AH I8 faas, fammat gmar fAw, »rasnl Published by K.T.F. Bheta $6.00 in USA & $10.00

Foreign, including postage.
Books available from other sources:

13. Auvtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Various titleson Religious books, including publications of
Missionary College Ludhiana.

14. Thanks to S. Avtar Singh Dahami, Dr. Sahib Singh’s ‘Sri Guru Granth Sahib Darpan’ is now on: www.gurugranthdarpan.com

15. For “Noble and and Brave Sikh Women’ send donation of minimum $2.00 by cheque in favor of ‘Sikh Centre of Orange County’
with a self addressed 6x9 envelope bearing postal stamps worth $1.52 for delivery within USA to Sawan Singh’ Principal
(retired) 10561 Brier Lane, Santa Ana 92705 CA

Your kind donations are used to orint reliaious literature and this Bulletin

Khalsa Tricentennial Foundation of North America Inc.
The Sikh Center Roseville

Gurdwara Sahib Roseville

201 Berkeley Ave

Roseville, CA 95678

Address
Label
Here

If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender.
If you wish for someone else to receive it, please provide us with their mailing address. Thank you.
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